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PREFACE 

THE  following  lectures  were  given  at  the  Students' 
Conference  of  the  Syrian  Christian  Church  in  Malabar 
in  May  1916,  and  were  printed  in  India.  A  few 
copies  were  sent  to  friends  in  England,  with  the 
result  that  we  have  been  advised  by  those  to  whose 
advice  we  feel  we  ought  to  listen,  to  have  them 
published  in  England.  It  has  seemed  best  to  publish 
them  just  as  they  were  delivered,  without  eliminating 
the  local  colour ;  especially  because  the  accounts 
which  the  members  of  the  Brotherhood  have  written 
from  time  to  time  in  the  Oxford  Mission  Quarterly 
paper  of  their  visits  to  Malabar  have  greatly  interested 
very  many  of  our  friends  and  associates. 

We  feel  it  is  of  great  importance  to  evoke  as  much 
interest  as  possible  in  this  "  Syrian  "  Church  for  the 
sake  of  India. 

We  subjoin,  therefore,  an  account  of  our  Superior's 
visit  to  the  Syrian  Church  in  1915,  which  he  wrote 
soon  after  he  returned  from  it.  It  is  only  necessary 
to  add  to  what  he  says,  by  way  of  preface  to  the 
lectures,  that  though  their  beautiful  Liturgy  has 
been,  all  along,  the  centre  of  the  religious  life  of  this 
Church,  its  members  have  not  realized  as  they  should 
the  primary  purpose  of  the  Eucharist,  /'.  e.  that  it  is 
our  Lord's  means  of  feeding  us  regularly  with  the 
"  Bread  of  Life."  It  was  chiefly  to  remedy  this  defect 
in  the  teaching  and  practice  of  the  Church  that  the 
lectures  were  delivered. 
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You  begin  to  realize  that  India  is  not  so  much  a 
country  as  a  continent  when  after  travelling  for  three 
days  and  three  nights — further  than  from  London  to 
Moscow — you  find  yourself  in  quite  a  different  India, 
another  yet  the  same.  Holland  is  not  more  different 
from  Italy  than  is  Bengal  from  the  little  Native  States 
of  Travancore  and  Cochin,  packed  away  in  the 
extreme  south-west  behind  a  line  of  hills.  And  the 
comparison  with  Italy,  at  least  with  Venice,  is  not 
inapt,  for  here  too  you  have  a  long  line  of  islands 
shutting  in  a  series  of  broad  lagoons  ;  but  the  "  Lido  " 
instead  of  being  covered  with  gigantic  bathing  estab 
lishments  is  a  mass  of  enchanting  palm-groves,  and 
the  lagoons  instead  of  being  shallow  as  at  Venice  are 
deep  enough  for  a  fleet  to  ride  in,  if  only  the  bar  at 
the  entrance  did  not  forbid.  Perhaps  some  day  a 
passage  will  be  cleared,  and  then  Cochin  may  become 
a  serious  rival  to  Bombay.  This  chain  of  lagoons, 
connected  sometimes  by  artificial  canals,  extends  for 
more  than  150  miles,  and  is  the  great  highway  for 
the  country,  with  steamers,  motor-boats  and  various 
types  of  country  boats  constantly  plying  up  and  down 
it.  And  this  may  be  the  reason  that  so  far  the 
province  has  been  able  to  do  without  railways. 
There  are  two  lines  which  enter  it  from  the  east,  but 
none  which  traverse  it  from  north  to  south. 

It  was  at  one  of  these  termini  that  Shore  and  I 
were  set  down  one  grilling  afternoon  in  May.  Im 
mediately  we  were  surrounded  by  a  crowd  of  the 
Syrian  students — such  bright,  keen,  intelligent  faces 
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— who  seemed  as  though  they  could  never  do  enough 
to  make  us  welcome. 

And  we  felt  that  we  were  in  Christian  India. 

For,  indeed,  if  any  part  of  India  has  a  right  to  the 
name,  it  is  this.  The  Christians  form  rather  more  than 
a  fourth  of  the  whole  population,  but  naturally  they  are 
massed  together  more  in  some  places  than  in  others, 
and  in  the  parts  which  we  visited  they  seemed  to  be 
in  a  majority  and  their  churches  seem  to  dominate 
the  country,  for  everywhere  they  are  conspicuous, 
while  the  temples  and  mosques  are  hidden  away  in 
obscure  places.  They  have  a  beautiful  custom  of 
fixing  a  large  stone  cross,  some  twenty  feet  high,  in 
front  of  the  church,  at  the  distance  of  fifty  or  a 
hundred  yards  from  the  entrance,  so  that  nobody 
shall  mistake  what  the  building  means.  And  then 
again  the  Church  here — I  speak  now  of  the  society — 
is  so  entirely  Indian,  so  completely  indigenous  in  all 
its  manners  and  customs,  that  it  takes  its  place,  as  it 
has  done  for  centuries,  among  the  settled  institutions 
of  the  land. 

But  why  "  Syrian  "  ?  This  question  was  a  puzzle 
to  me  until  I  came  here,  and  then  I  saw  at  once  that 
it  is  Syrian  only  in  an  ecclesiastical  sense.  Every 
single  member  of  the  Church  is  a  native  of  India, 
and  their  language  is  Malayalam  ;  one  of  the  great 
Dravidian  family  to  which  Tamil  and  Telugu  also 
belong — a  language  which  sounds  like  the  perpetual 
beating  of  kettle-drums,  with  a  roll  and  rhythm  which 
sometimes  in  the  Church  services  recalls  the  "  many 
waters  "  of  the  Apocalypse.  They  are  all  quite  con 
vinced  that  their  Church  was  founded  by  St.  Thomas 
the  Apostle,  and  this  is  a  claim  which  can  neither  be 
proved  or  disproved — volumes  have  been  written  on 
either  side.  Certain  it  is  that  their  ecclesiastical  con 
nexion  from  the  third  or  fourth  century  onwards  has 
been  with  the  Syrian  or  Persian  Church  of  Mesopo 
tamia,  whose  emissaries  would  naturally  in  the  interests 
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of  religion  or  commerce  find  their  way  down  the 
Persian  Gulf,  and  so  on  to  the  west  coast  of  India. 
And  the  language  of  all  their  service  books  is  Syriac 
— a  fact  of  which  they  are  naturally  very  proud,  since 
it  was  the  language  spoken  by  our  Lord  Himself. 
And  their  Bible  is  the  famous  Peshitto  version.  At 
all  the  services  at  which  the  laity  are  present  the 
prayers  are  fluently  translated  into  Malayalam,  but 
only  the  Syriac  is  printed. 

It  gave  me  a  thrill  of  excitement  to  find  myself  at 
last  among  these  wonderful  and  delightful  people,  to 
whom  our  thoughts  in  the  rest  of  India  so  often  turn, 
while  we  ask  ourselves  why  it  is  that  in  the  many 
centuries  during  which  they  have  existed  as  a  Church 
they  have  not  converted  the  whole  land.  Either  that, 
or  to  be  blotted  out  themselves,  would,  one  would 
think,  be  the  inevitable  course  of  history.  But  neither 
has  happened.  And  we  wonder  why?  Perhaps  the 
sand  is  not  yet  run  out ;  and  before  it  is  quite  run  out 
there  may  be  a  reversal  of  the  hour-glass,  and  a 
renewal  of  life  and  opportunity.  That  is  the  hope 
which  is  throbbing  in  our  hearts,  as  with  the  kind, 
soft  voices  in  our  ears  we  are  led  up  from  the  landing- 
place  of  the  steamer,  which  is  on  one  of  the  islands 
which  shut  in  the  backwater,  to  the  place  of  the  Con 
ference.  And  as  we  go  to  rest  that  night,  with  the 
Southern  Cross  pointing  straight  down  upon  our  beds, 
it  seems  a  sign  that  our  hope  is  justified. 

These  annual  Conferences  are  arranged  entirely  by 
the  students  themselves,  following  the  lead  of  the 
Conferences  or  "  Camps"  which  are  now  so  common 
in  connexion  with  the  Student  Volunteer  Movement. 
This  year's  Camp  was  the  seventh  they  have  held. 
The  first  four  were  conducted  either  by  their  own 
clergy  or  by  priests  from  the  neighbouring  diocese 
of  Madras;  but  in  1913  they  were  kind  enough  to 
invite  me  to  come  from  Calcutta  and  take  part  in 
the  Conference  of  that  year.  I  gladly  accepted,  but 
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when  the  time  came  I  found  I  had  to  go  into  hospital 
instead,  and  Holmes  at  short  notice  undertook  to 
supply  my  place,  which  I  need  not  say  he  did  most 
efficiently.  Last  year  he  went  again,  accompanied 
by  Shore.  And  this  year  I  was  at  last  able  to  fulfil  my 
long-standing  promise.  The  number  of  students  who 
attended  was  ninety-eight — a  smaller  number  than 
usual  because  the  place  chosen  was  less  accessible. 
At  the  same  time  being  in  Cochin  it  gave  opportunity 
for  those  from  the  northern  districts  to  attend.  The 
Conference  lasted  three  days,  and  its  work  was  much 
the  same  as  that  to  which  we  are  accustomed  else 
where —  Bible  study  circles,  doctrinal  addresses, 
lectures  on  practical  subjects,  and  meetings  for 
prayer.  The  only  difference  was  that,  partly  owing 
to  the  need  for  a  good  deal  of  translation  and  partly 
owing  to  the  spiritual  avidity  of  the  people,  everything 
went  on  much  longer  than  would  be  tolerated  amongst 
ourselves.  The  Christians  of  this  village  were  allowed 
to  come  in,  and  many  small  boys,  who  ought  to  have 
been  in  bed,  would  sit  listening  to  our  addresses  with 
an  appearance  of  the  greatest  interest  till  a  late  hour 
of  the  night.  One  little  fellow  came  in  his  new  coat, 
of  which  he  was  evidently  very  proud,  but  as  the  heat 
increased  he  decided  that  dignity  must  give  way  to 
comfort,  and  the  coat  came  off,  leaving  his  shining 
brown  limbs  exposed.  I  kept  looking  at  him  and 
hoping  he  would  go  to  sleep ;  but  no,  he  sat  on  and 
on  with  wide-open  intelligent  eyes  as  though  he  were 
really  taking  it  all  in. 

The  Anglican  Bishop  in  Travancore  is  Dr.  Gill, 
whom  I  remember  as  a  C.  M.  S.  Missionary  in 
Northern  India.  With  the  greatest  kindness  he  had 
sent  a  motor-boat  for  us,  and  in  this  after  the  con 
ference  we  traversed  in  a  few  hours  the  sixty  miles 
to  Kottayam,  his  headquarters. 

The  C.M.S.  has  been  at  work  in  this  province  for 
just  a  century,  and  if  during  this  period  the  reproach 
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of  being  a  "  dead  Church  "  has  been  wiped  away  from 
the  Syrians,  it  is  largely  owing  to  their  efforts.  It 
all  started  with  the  visit  of  that  remarkable  man, 
Dr.  Claudius  Buchanan,  in  1806.  Not  only  did  he 
get  the  Syriac  Bible  printed  and  distributed  in  the 
country,  not  only  did  he  project  and  partly  carry 
out  the  Malayalam  translation,  but  by  the  attention 
which  he  called  in  England  to  this  forgotten  portion 
of  the  Church  he  stirred  up  those  efforts  for  its 
assistance  which  from  that  time  to  this  have  never 
ceased.  The  first  C.M.S.  missionaries  arrived  in 
1816.  They  completed  and  printed  the  Malayalam 
translation  of  the  Bible,  established  a  system  of 
primary  and  higher  education,  instituted  a  training 
school  for  the  clergy,  helped  the  Syrians  to  build 
many  new  churches,  and  above  all  gave  the  lead  in 
those  missions  to  the  outcasts  which  the  Syrians 
have  been  somewhat  slow  to  attempt.  There  are 
now  some  50,000  converts  from  these  classes,  and 
they  are  being  added  to  every  year.  This  is  their 
imperishable  glory  and  even  by  itself  would  com 
pletely  justify  their  presence  in  the  country. 

But  there  has  always  been  a  large  section  of  the 
Syrian  community  which,  while  admitting  the  need 
for  practical  reform,  looks  with  suspicion  on  any 
suggestion  of  doctrinal  change.  These  are  known, 
rightly  or  wrongly,  as  Jacobites.  They  perhaps  have 
the  strongest  claim  of  any  body  of  Syrians  to 
represent  the  ancient  Church  of  the  country.  They 
number  nearly  a  quarter  of  a  million  adherents,  have 
never  been  subject  to  Rome,  except  during  the  fifty- 
four  years  of  Portuguese  oppression  (A.  D.  1599-1653), 
and  yet  jealously  maintain  their  Catholic  inheritance 
of  faith.  It  is  from  this  Church  that  our  invitation 
came.  I  think  it  has  been  a  happiness  to  them  to 
find  in  the  Oxford  Mission  a  body  of  priests  who 
entirely  sympathize  with  their  doctrinal  position,  and 
certainly  to  us  it  has  been  an  extreme  joy  to  find 
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in  this  ancient  Church  a  body  between  whose  tenets 
and  our  own  we  can  scarcely  discover  a  hair's-breadth 
of  difference — for  their  Jacobitism,  so  far  as  we  can 
discover,  is  merely  nominal.1  Of  course,  there  is  no 
suggestion  of  inter-communion.  That  is  far  too  big 
a  question  for  us  to  touch,  and  if  we  did  there  would 
be  difficulties  on  both  sides.  I  suppose  the  way  in 
which  it  must  come,  if  it  comes  at  all,  would  be  for 
them  first  to  be  reunited  to  the  Orthodox  Eastern 
Church,  to  which  they  rightly  belong,  and  then  to 
await  the  day — which  does  not  seem  now  so  far 
distant  as  it  did  a  few  years  ago — when  the  Orthodox 
Church  and  our  own  can  settle  the  terms  of  inter 
communion.  At  present  the  Syrians  are  in  com 
munion  with  the  Armenians  and  the  Copts,  and 
would  hardly  be  likely  to  move  without  their  support. 

These,  however,  are  fascinating  dreams.  In  the 
meantime  they  are  content  to  accept  us  as  what  we 
claim  to  be — priests  of  the  Catholic  Church  who  only 
desire  to  give  them  such  small  help  as  we  can  in 
stirring  up  their  own  gifts,  in  educating  their  laity 
and  training  their  clergy  in  their  own  principles. 
For  this  purpose  the  second  stage  of  our  work  was 
to  begin  at  a  place  called  Kaviyur,  some  eighteen 
miles  from  Kottayam,  to  which  the  Bishop  kindly 
drove  me  in  his  motor. 

First,  however,  let  me  mention  the  visits  which, 
in  company  with  Bishop  Gill,  I  was  able  to  pay  to 
four  of  the  Syrian  Metropolitans.  The  first  was 
Mar  Dionysius,  who  with  Mar  Evannes  (John)  was 
living  in  the  Syrian  seminary  at  Kottayam — a  charm 
ingly  secluded  place,  surrounded  with  palm  trees, 
and  reminding  one  of  some  old-world  Italian  cloister. 
He  is  in  every  sense  the  leader  of  the  Jacobite 

I  must  confess,  however,  that  it  gave  me  a  shock  when  I 
heard  the  name  of  Dioscorus,  the  hero  of  the  Latrocinium,  com 
memorated  in  the  Liturgy.  I  was  told,  however,  that  this  was 
a  recent  innovation  which  need  not  be  regarded  as  permanent. 
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community — a  man  of  saintly  ideals  and  courage  in 
carrying  them  out.  Among  those  whom  he  has 
inspired  and  taught  is  a  young  priest  who  is  the 
head  and  front  of  all  that  is  progressive  in  the 
Church,  to  whom  indeed  we  owe  it  that  we  were 
able  to  make  this  journey  at  all ;  for  he  has  been 
our  guide  and  helper  at  every  point,  our  friend,  our 
interpreter,  and  the  constant  watchful  guardian  for 
our  comfort  and  enlightenment.  A  learned  man,  he 
has  accepted  a  post  at  the  Serampur  College,  near 
Calcutta,  in  order  that  he  may  provide  for  the 
education  of  several  young  students  whom  he  hopes 
ultimately  to  train  for  the  ministry.  He  seemed  to 
be  three  people  at  least,  for  while  he  spent  all  his 
time  in  looking  after  us  and  our  requirements,  he 
also  spent  it  in  church,  in  prayers  and  offices,  and 
sometimes  in  hearing  confessions  far  into  the  night ; 
he  also  spent  it  in  the  freest  possible  intercourse 
with  the  young  men  and  boys  of  his  church,  who  all 
seem  to  trust  him  absolutely  and  bring  all  their 
affairs  to  him  for  his  advice  and  decision.  We  saw 
then  the  character  of  Mar  Dionysius  reflected  in  this 
his  favourite  pupil.  Our  next  visit  was  to  Valia 
Pally,  one  of  the  oldest  churches  of  the  community, 
where  there  is  a  very  interesting  cross  which  is 
believed  to  date  back  to  the  seventh  or  eighth 
century.  Here  we  found  Mar  Severius,  the  head  of 
a  community  which  is  separate  from  the  others  on 
social  rather  than  ecclesiastical  grounds.  The  old 
Bishop  received  us  cordially,  reproaching  Bishop 
Gill  for  not  having  brought  with  him  "  Madama  "  his 
wife  ;  but  what  was  my  astonishment  on  looking 
round  his  room  to  see  among  a  collection  of  paintings 
of  his  own  predecessors  in  the  see,  a  little  print  of 
"  The  Rev.  R.  M.  Benson,  Founder  of  the  Society 
of  S.  John  the  Evangelist,  Cowley."  Father  Benson 
on  his  one  visit  to  India  did  not  penetrate  so  far 
as  Travancore — how  delighted  he  would  have  been 
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if  he  had — and  it  is  curious  that  his  fame  should 
have  reached  here.  Our  third  visit  was  to  Mar 
Thoma,  head  of  the  community  which  calls  itself 
the  Mar  Thoma  Church.  It  numbers  some  70,000 
adherents,  and  has  gone  far  in  the  path  of  reform. 
The  students  of  this  Church  hold  their  own  separate 
Conference  every  year,  for  which  this  year  they 
invited  two  Nonconformist  missionaries  of  Southern 
India.  Finally,  at  Kaviyur,  we  found  Mar  Gregorius, 
whom  we  almost  learned  to  look  upon  as  our  own 
bishop  ;  but  of  him  I  shall  have  something  to  say 
hereafter. 

The  work  at  Kaviyur  consisted  of  a  Retreat  for 
clergy,  and  conferences  of  Sunday  School  teachers. 
The  Retreat  fell  to  my  share,  and  I  was,  I  must 
confess,  a  little  disappointed  with  it;  for  though 
a  large  number  attended — about  a  hundred  priests 
and  deacons — there  was  little  opportunity  for  recol 
lection  or  quiet,  and  it  resolved  itself  into  a  series 
of  sermons.  Shore  meanwhile  was  doing  valuable 
work  with  the  Sunday  School  teachers,  of  whom 
there  are  said  to  be  600,  more  than  200  of  whom 
were  present.  This  being  his  second  visit,  he  knew 
many  of  them  before,  and  this  time  he  was  able  to 
extend  the  opportunities  of  personal  intercourse.  If 
our  visits  are  to  be  made  annual,  I  think  it  would 
be  a  great  advantage  for  him  to  be  a  permanent 
member  of  the  commission.  One  of  the  most  hopeful 
things  about  the  Church  is  this  splendid  body  of 
eager  and  enthusiastic  young  men,  who  by  their 
work  amongst  the  children  must  be  doing  at  least 
as  «much  good  to  themselves  as  they  do  to  their 
pupils.  In  the  evenings  we  had  mass  meetings  out 
of  doors  for  all  the  Christians,  and  on  one  occasion 
our  interpreter  declared  that  3,000  must  have  been 
present. 

It  was  at  Kaviyur  that  I  had  my  first  opportunity 
of  witnessing  the  celebration  of  the  Syriac  Liturgy— 
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Korbani  or  Sacrifice  as  they  call  it — and  I  must  say 
I  was  singularly  impressed.  Substantially  it  is  the 
Liturgy  of  St.  James,  but  much  of  the  ritual  which 
has  grown  up  around  it  is  of  a  purely  Indian 
character  and  struck  me  as  wonderfully  well  adapted 
to  the  Indian  temperament.  It  began  every  morning 
"  a  great  while  before  day."  We  used  to  hear  the 
voices  coming  up  from  the  church  through  the  dark 
ness  while  we  were  still  in  bed.  By  about  six  o'clock 
the  Canon  was  reached,  and  then  we  took  our  places 
in  the  choir.  The  priest  was  clad  in  a  splendid 
vestment,  more  like  a  cope  than  one  of  our  chasubles, 
and  the  deacons  came  round  again  and  again  censing 
all  the  clergy  and  kissing  our  hands.  At  certain 
points  the  priest  prostrated  himself,  but  everybody 
else  remained  standing,  and  even  communicated  in 
that  position.  The  climax  came  when,  after  the 
consecration,  four  priests  took  lighted  candles  and 
accompanied  the  celebrant  to  the  end  of  the  choir 
while  he  elevated  the  Sacred  Elements  in  the  sight 
of  the  people.  Bells  rang,  cymbals  clashed,  and  the 
whole  congregation  burst  into  such  a  joyous  passion 
of  song  as  made  me  realize,  more  than  ever  before, 
the  true  ecstasy  of  Eucharistic  adoration.  Years  ago 
I  remember  writing  in  an  article  in  the  Church 
Quarterly  Review  x  that  the  Oriental  liturgies  provide 
the  type  of  devotion  best  suited  to  the  Indian  mind. 
As  I  took  my  part  in  this  glorious  service  I  felt  that 
I  had  spoken  prophetically. 

Mar  Gregorius,  the  Bishop,  was  with  us  all  the 
time  at  Kaviyur,  joining  in  the  Retreat  and  taking 
a  leading  part  in  all  that  went  on.  He  does  not 
speak  English,  but  we  had  many  opportunities  of 
observing  the  deep  respect  which  he  inspires  not 
only  by  his  office  but  also  by  his  personal  holiness. 
Every  one  of  his  flock  seemed  to  be  known  to  him, 

1  "Liturgical  Development  in  India,"  C.  Q.  /?.,  April  1889. 
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and  nothing  was  ever  done  without  his  advice — truly 
the  ideal  of  an  apostolic  bishop !  When  our  work 
was  done,  he  carried  us  off  with  him  to  his  residence 
at  Perumalai,  a  few  miles  away,  where  he  dwells  in 
great  simplicity  in  one  barely-furnished  room  of  the 
Seminary.  When  it  was  proposed  that  we  should 
take  one  of  our  meals  with  him,  he  excused  himself 
on  the  ground  that  he  did  not  know  how  to  use 
a  knife  and  fork.  The  church  at  Perumalai  is  a 
beautiful  one,  and  at  one  side  of  it  is  the  tomb  of 
the  present  Bishop's  predecessor,  also  called  Mar 
Gregorius,  who  has  the  reputation  of  a  saint.  We 
were  told  really  marvellous  stories  of  the  miracles 
worked  by  him,  both  in  life  and  after  his  death,  and 
certain  it  is  that  the  tomb  is  constantly  visited  with 
that  expectation  not  only  by  Christians,  but  by 
Hindus  and  Mussulmans  too.  On  Sunday  morning, 
after  we  had  heard  mass  and  preached  one  more 
sermon,  we  said  farewell  to  the  Bishop  and  received 
his  blessing,  and  then  started  in  a  country  boat  on 
our  journey  to  Quilon,  where  we  were  to  get  the 
train  on  Monday  morning.  We  had  twenty  hours 
for  a  journey  of  some  thirty  miles,  and  we  caught 
the  train  with  only  five  minutes  to  spare. 

The  strongest  impression  I  have  received  from 
the  whole  visit  is,  that  here  is  a  Church  whose 
manifest  destiny  it  was  to  become  the  nucleus  of 
a  national  Church  for  India.  Unhappily  the  serpent 
of  Caste,  that  master- work  of  the  devil  in  India, 
found  its  way  into  this  Eden,  causing  the  inmates 
not  to  be  driven  out  themselves  but  to  close  their 
gates  against  any  one  coming  in.  When  this  demon 
has  been  exorcised,  may  we  not  look  forward  even 
yet  to  the  realization  of  this  heavenly  vision?  In 
replying  to  the  farewell  address  made  to  us  by  the 
priests  at  Kaviyur,  I  said  sincerely  that  had  I  been 
a  younger  man  I  should  have  felt  strongly  tempted 
to  ask  their  permission  to  throw  in  my  lot  with 


SYRIAN   CHURCH    OF  MALABAR     xvii 

them  ;  for  indeed  I  can  see  no  better  hope  for  India 
than  that  this  ancient  and  venerable  Church,  so  truly 
Indian  in  its  character,  so  free  from  the  taint  of  the 
invader,  so  attractive  in  its  worship,  so  holy  in  many 
of  its  lives,  so  rich  in  its  poverty  and  simplicity,  so 
pure  in  its  beautiful  family  life,  so  strong  in  the 
enthusiasm  of  its  young  men,  should  offer  itself  as 
the  rallying  point  for  all  our  small  and  scattered 
Christian  communities  in  the  rest  of  India,  and  at 
the  same  time  show  to  Hindus  and  Mohammedans 
a  Christianity  which  is  as  truly  at  home  in  the  land 
as  their  own  religions.  But  if  it  is  to  fulfil  this 
great  destiny  the  Syrian  community  requires  to  be 
united,  educated,  and  inspired  :  united,  for  at  present 
it  is  sadly  and  unnecessarily  divided ;  educated,  for 
there  is  still  a  great  lee-way  of  ignorance  and  obscur 
antism  to  be  made  good  ;  and,  above  all,  fired  by 
that  missionary  ardour  which  is  both  the  main 
purpose  for  which  the  Christian  Church  exists,  and 
the  secret  of  its  preservation  and  continuous  life. 

E.  F.  B. 
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THE   EUCHARISTIC    LIFE 

CHAPTER  I 

THE   SYSTEM   OF   WORSHIP   DIVINELY   REVEALED 

IT  may  be  that  some  things  will  be  said  to  you  in 
these  addresses  which  will  seem  difficult  to  follow,  for 
we  have  chosen  a  lofty  and  sublime  theme.  The 
author  of  the  Epistle  to  the  Hebrews  warns  his 
readers  when  he  is  about  to  speak  of  Christ  as  High 
Priest  that  he  has  many  things  to  say  and  that  they 
are  "hard  of  interpretation  "  (Hebrews  v.  n).  He 
goes  on  to  say  that  "  solid  food  is  for  full-grown 
men  "  (v.  14).  It  is  as  full-grown  men  in  Christ  that 
we  propose  to  treat  you  and  strive  to  put  before 
you  some  of  these  things  which  are  "  hard  of 
interpretation." 

The  general  subject  is  the  Eucharistic  Life  ;  it 
will  be  considered  under  the  two  divisions  of  the 
Presentation  of  Christ  to  God  and  the  Presentation 
of  Christ  to  man — the  Sacrifice  and  the  Sacrament. 
The  Eucharist  is  both  Sacrifice  and  Sacrament :  in  a 
Sacrifice,  I  give  God  something  ;  in  a  Sacrament,  God 
gives  me  something.  In  the  morning  the  subject 
will  be  the  Sacrifice,  and  in  the  evening  the  Sacrament. 

One  word  of  preface  may  be  said  :  we  shall  be 
studying  together  truths  of  "  Theology."  Let  us 
never  forget  that  the  purpose  of  the  study  of  theo 
logy  is  to  deepen  our  religion.  Theology  is  knowing 

ai 
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about  God,  but  Religion  is  knowing  God.  It  is  an 
infinitely  greater  thing  to  know  God  than  to  know 
about  God,  for  to  know  God  means  that  we  have  in 
tercourse  and  fellowship  with  Him.  It  has  been  said 
that  "  spiritual  knowledge  is  not  external  but  sym 
pathetic."  What  that  means  is,  that  we  cannot  know 
God  with  the  intellect,  we  can  only  know  Him  with 
the  heart  and  conscience — with  the  spirit.  We  can 
know  about  God  with  the  intellect,  but  we  can  only 
know  Him  when  we  are  growing  like  Him  in  holiness. 
St.  Augustine  says  that  when  love  accompanies  faith, 
then  the  faith  is  the  faith  of  a  Christian,  but  when 
faith  is  unaccompanied  by  love,  then  the  faith  is  the 
faith  of  a  devil.  In  one  sense,  a  devil  might  be  a 
good  theologian,  but  in  no  sense  can  a  devil  know  God. 
Only  one  who  loves  can  know  God.  In  the  Imitation 
of  Christ  we  read  :  "  What  advantage  is  it  to  dispute 
profoundly  about  the  doctrine  of  the  Trinity,  if  by 
your  lack  of  humility  you  are  all  the  while  displeasing 
the  Trinity?"  And  in  another  place:  "It  is  better 
to  feel  contrition  than  to  be  able  to  define  it." 

We  have  not  come  together  in  this  Conference 
primarily  to  study  theology — we  have  come  to  learn 
religion  better  ;  that  is,  to  know  and  love  God  better. 
The  more  we  know  about  God,  the  more  we  are  to 
strive  to  love  and  know  God.  Greek  theologians  say 
that  all  theology  is  in  two  divisions — Divinity  and 
Dispensation.  We  study  Divinity  that  we  may  learn 
what  God  is,  and  we  study  His  Dispensation  that  we 
may  learn  what  God  does.  Continually  and  diligently 
using  the  Holy  Scripture  to  learn  what  God  is  and 
what  God  does,  may  we  also  learn  to  know  Him,  love 
Him  and  serve  Him,  so  that  finally  we  may  be  with 
Him  forever. 

There  are  two  conceivable  centres  of  Christian 
consciousness.  A  Christian  may  habitually  think  of 
himself  as  living  in  physical  surroundings.  Earth  is 
undoubtedly  and  obviously  his  abode.  From  the 
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standpoint  of  earth  he  spiritually  looks  upward  to 
wards  heaven,  just  as  physically  he  looks  upward 
towards  the  blue  sky.  He  thinks  of  heaven  as  a  far 
away  distant  country  above  the  sky  to  which  he  hopes 
to  attain  as  the  reward  of  his  life  of  faith.  He  can 
send  messages  to  heaven  by  a  kind  of  spiritual  tele 
phone  called  prayer,  and  in  response  to  these  messages 
the  Father  who  dwells  in  heaven  sends  down  grace  to 
help.  Once  long  ago  the  Son  of  God  visited  the 
earth  and  for  a  short  time  lived  on  it,  showed  us  what 
a  human  life  could  be,  died,  rose  again,  and  then 
went  back  into  His  distant  home  of  heaven  from 
which  He  had  come.  He  did  not,  however,  leave  us 
altogether  without  a  Helper  except  at  a  distance,  for 
He  gave  the  Holy  Spirit  to  dwell  within  our  hearts  to 
inspire  us  with  good  thoughts  and  to  restrain  us  from 
evil.  Some  day  the  Saviour  will  come  back  to  the 
earth,  and  then  there  will  be  no  need  of  the  Holy 
Spirit,  for  Christ  Himself  will  be  present,  and  He  will 
take  us  up  with  Him  into  heaven.  We  have  memorials 
of  His  former  presence  upon  earth  and  of  His  death, 
chief  amongst  which  is  the  Lord's  Supper,  when  we 
can  recall  Him  to  our  minds  and  think  over  all  He 
has  done  for  us,  especially  by  His  death. 

Such  is  roughly  a  description  of  the  general  belief 
of  a  very  large  number  of  Christian  people,  and  many 
of  them,  no  doubt,  attain  to  great  holiness  of  life  and 
are  well  pleasing  to  God. 

But  a  Christian  ought  to  have  a  different  centre 
of  consciousness.  He  ought  to  think  of  himself  first 
and  foremost  as  a  spirit  manifesting  himself  under 
earthly  conditions  through  a  physical  body,  but  really 
all  the  time,  like  St.  Paul,  having  his  "  conversation 
in  heaven  "  (Philippians  iii.  20).  He  means  by  that 
not  merely  that  he  is  properly  a  citizen  of  heaven, 
though  temporarily  absent  in  a  foreign  land ;  not 
merely  that  the  constitution  under  which  he  lives  is 
a  heavenly  constitution,  but  that  he  really  has  his 
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"  conversation  "  in  heaven  :  that  he  already  lives  and 
moves  and  speaks  and  acts  under  heavenly  surround 
ings.  He  is  already  dwelling  in  a  City  which,  though 
hidden  from  his  physical  sight,  is  his  abode  none  the 
less,  and  within  which  he  has  friends  and  companions 
and  guides  whom  he  cannot  see,  but  with  whom  he 
may  talk.  He  does  not  think  of  his  prayers  as  a  kind 
of  telephoning  to  his  Saviour,  because  his  Saviour  is 
here.  He  does  not  think  of  the  Holy  Spirit  as  a 
substitute  for  an  absent  Christ,  but  as  the  agent  of 
His  real  presence.  He  does  not  think  of  the  Holy 
Eucharist  as  the  means  by  which  he  is  to  stimulate 
a  deficient  memory,  but  as  a  means  by  which  he  is 
embraced  by  and  embraces  his  Living  Lord,  and  is 
nourished  by  the  reality  of  His  Divine-Human  life. 
Or  to  put  it  all  in  the  words  of  Holy  Scripture,  he 
believes  that  Christians  "  are  come  unto  Mount  Zion, 
and  unto  the  City  of  the  living  God,  the  heavenly 
Jerusalem,  and  to  innumerable  hosts  of  angels,  to  the 
general  assembly  and  Church  of  the  firstborn  who  are 
enrolled  in  heaven,  and  to  God  the  Judge  of  all,  and 
to  the  spirits  of  just  men  made  perfect,  and  to  Jesus 
the  Mediator  of  a  new  covenant,  and  to  the  blood  of 
sprinkling"  (Hebrews  xii.  22-24).  He  notices  that 
it  is  not  that  they  shall  come,  but  that  they  are  come. 
St.  Paul's  physical  body  was  sometimes  in  very  un 
pleasant  places — in  a  prison  cell,  or  a  ship  on  a  stormy 
sea — and  yet  he  believed  himself  to  be  in  the  City  of 
God  ;  he  was  sure  that  he  had  been  quickened^together 
with  Christ  and  made  "  to  sit  with  Him  in  the  heavenly 
places  "  (Ephesians  ii.  6). 

There  are,  then,  these  two  centres — the  kingdom 
of  earth  and  the  Kingdom  of  Heaven.  We  are  both 
temporal  and  eternal  beings.  We  can  either  look  out 
of  the  temporal  into  the  eternal,  or  we  can  look  out  of 
the  eternal  into  the  temporal.  We  can  have  our  con 
versation  on  earth  and  make  aspirations  towards 
heaven,  or  we  can  have  our  conversation  in  heaven 
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and   by  the    Holy  Spirit   lift   up   earthly  things   and 
make  them  heavenly. 

Corresponding  with  these  two  conceptions  of 
Christian  life  there  are,  as  we  should  expect,  two 
theories  of  Christian  worship.  Man  may  seek  to 
please  God  to  the  best  of  his  own  natural  powers, 
believing  that  his  natural  powers  are  reinforced  by 
grace.  He  may  draw  up  the  most  suitable  services, 
he  may  pray  his  most  earnest  prayers,  he  may  bring 
his  best  music,  his  devoutest  praises  :  he  may  even 
regard  humble  attention  to  sermons  as  an  act  of 
worship.  Worship  is  devised  and  arranged  on  earth 
and  then  it  is  offered  from  earth  to  heaven.  That  is 
one  theory. 

The  other  theory  of  worship  is  this :  that  having 
been  lifted  unto  heavenly  places,  that  having  come  to 
the  City  of  God,  he  finds  that  worship  is  already 
going  on,  and  that  it  is  not  so  much  his  business  to 
devise  a  method  of  worship  as  to  share  in  that 
heavenly  worship  which  is  being  offered.  In  other 
words,  he  receives  a  divinely  revealed  system  of 
worship.  Of  himself  he  knows  not  how  to  worship 
God  acceptably,  and  so  God  teaches  him.  His  worship 
is  not  to  be  earthly  worship,  that  is,  worship  conceived 
on  earth,  but  heavenly  worship,  that  is,  worship 
conceived  in  heaven  and  revealed  to  man. 

There  is  no  question  as  to  which  of  these  two 
systems  is  the  blessed  heritage  of  the  Catholic  Church. 
Holy  Scripture  makes  it  clear  that  the  Christian  is 
already  an  inheritor  and  not  an  heir  ;  that  already, 
blind  and  deaf  though  he  may  seem,  he  dwells  in  the 
City  of  the  living  God  ;  that  he  has  come  to  Jesus 
and  the  Blood  of  sprinkling  ;  that  he  shares  a  worship 
and  does  not  invent  it ;  that  he  has  for  his  companions 
and  fellow-worshippers  angels  and  the  spirits  of  just 
men  made  perfect. 

This  great  Scriptural  principle  that  acceptable 
worship  is  not  humanly  devised  but  divinely  appointed 
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and  revealed  does  not  appear,  of  course,  for  the 
first  time  in  the  New  Testament.  It  is  deeply 
imbedded  in  the  Old.  Moses,  the  servant  of  God, 
faithful  to  Him  who  appointed  him,  has  two  things 
to  do.  He  has  to  teach  the  people  how  to  live  and  how 
to  worship.  They  lived  among  peoples  who  followed 
their  own  imagination,  who  lived  as  they  liked  and 
worshipped  as  they  pleased.  The  result  is  described 
in  the  first  chapter  of  the  Epistle  to  the  Romans. 
Moses  has  to  provide  for  Israel  a  code  of  morals  and  a 
system  of  worship.  Does  he,  like  Confucius  or  Solon, 
create  a  constitution  and  draw  up  its  laws  ?  Does  he 
consult  with  the  best  and  wisest  of  the  elders  and 
with  their  help  promulgate  a  code  ?  Exodus  gives  us 
the  answer  :  "  Moses  went  up  unto  God,  and  the  Lord 
called  unto  him,  saying — thus  shalt  thou  say " 
(Exodus  xix.  3).  "  And  God  spake  all  these  words 
saying"  (Exodus  xx.  i).  God  gave  him  the  code  of 
morals :  it  was  not  evolved  from  within  Israel,  it  was 
divinely  revealed  from  above  Israel.  So  also  with  the 
system  of  worship.  Does  Moses  arrange  for  the 
offering  of  suitable  prayers  and  praises  and  thanks 
givings  ?  Does  he  select  the  most  spiritually  minded 
of  the  people  and  ask  them  to  suggest  becoming  forms 
of  congregational  devotion  ?  Does  he  erect  with  the 
aid  of  his  skilled  workmen  a  temple  of  his  own 
design  ?  Holy  Scripture  tells  us  something  very 
different :  "  Moses  is  warned  of  God  when  he  is  about 
to  make  the  tabernacle,  for,  See,  saith  He,  that  thou 
make  all  things  according  to  the  pattern  that  was 
shewed  thee  in  the  mount"  (Hebrews  viii.  5). 
Again  and  again  he  is  instructed  by  God  that  the 
system  of  worship  Israel  is  to  offer  is  not  theirs  but 
His.  "  Let  them  make  Me  a  sanctuary  ;  that  I  may 
dwell  among  them.  According  to  all  that  I  shew 
thee,  after  the  pattern  .  .  .  even  so  shall  ye  make 
it "  (Exodus  xxv.  8-9).  "  Look  that  thou  make 
them  after  their  pattern  which  was  shewed  thee " 


THE   SYSTEM    OF  WORSHIP  27 

(Exodus  xxv.  40).  "  Thou  shalt  rear  up  the  tabernacle 
according  to  the  fashion  thereof  which  was  shewed  thee 
in  the  mount"  (Exodus  xxvi.  30).  "As  it  was 
shewed  thee  in  the  mount,  so  shall  they  make  it " 
(Exodus  xxvii.  8).  "According  to  the  pattern  which 
the  Lord  had  shewed  Moses  "  (Numbers  viii.  4). 

There  is  nothing  in  the  Levitical  worship  without 
its  meaning  ;  measurements,  colours,  vessels,  divisions, 
materials,  all  represented  heavenly  ideas  revealed  : 
all  were  the  reflexion,  copy,  or  shadow  of  heavenly 
realities. 

All  was  of  God's  appointment  that  had  to  do 
with  the  worship  they  offered.  Such  was  a  first 
principle  of  their  faith.  It  is  appealed  to  by  St. 
Stephen  in  his  address  to  the  Sanhedrim  as  a  prin 
ciple  accepted  without  question  by  all  (Acts  vii.  44). 

It  is  a  principle  of  the  utmost  importance.  It  is 
the  great  evangelical  principle  that  runs  throughout 
the  whole  Bible.  Alike  in  morals  and  in  worship 
man  has  not  attained  by  his  own  efforts,  but  by 
correspondence  with  God's  grace. 

Then,  for  the  sake  of  clearness,  we  must  note  this  : 
the  Bible  teaches  us  that  there  are  three  Dispen 
sations  in  the  history  of  God's  dealings  with  mankind. 
The  first  may  be  called  the  Dispensation  of  Shadow 
or  Outline;  this  was  the  Mosaic  Dispensation.  It 
gave  to  Israel  outline  copies  of  heavenly  transac 
tions  ;  it  provided  worshippers  with  the  shadow  of 
heavenly  verities ;  it  revealed  signs  of  heavenly 
truths. 

The  second  Dispensation  is  the  Dispensation  of 
the  Very  Image ;  it  is  the  Dispensation  of  the  Incar 
nation  and  the  Holy  Spirit ;  it  is  the  Dispensation 
which  gives  not  a  copy  of  the  heavenly  thing,  but 
the  heavenly  thing  itself,  not  the  shadow  of  the 
verity,  but  its  substance,  not  the  sign  but  the  Sacra 
ment,  or  rather  both  the  sign  and  the  thing  signified  ; 
it  is  the  Dispensation  of  things  realized,  and  not  of 
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things   promised.     But   all    is   veiled    and    not    yet 
openly  manifested. 

The  third  Dispensation  is  yet  to  come.  It  is  to 
be  heaven  unveiled  ;  it  is  to  be  the  beatific  vision 
when  we  see  "  face  to  face."  In  the  third  Dispen 
sation  Sacraments  will  have  no  more  place,  for  "  the 
Lamb  which  is  in  the  midst  of  the  throne  shall  feed 
them"  (Revelation  vii.  17). 

All  this  is  the  teaching  of  the  Epistle  to  the 
Hebrews.  The  time  before  the  Incarnation  is  the 
period  of  shadows  and  outline  and  copy  ;  the  time 
after  the  Incarnation  is  the  time  of  Sacrament,  of 
Reality  veiled.  The  Consummation,  when  Jesus 
Christ  shall  be  openly  manifested,  is  the  time  when 
His  servants  shall  do  Him  service  and  they  shall 
see  His  Face.  In  Hebrews  x.  I  we  are  told  that  the 
Law — that  is,  the  Levitical  Dispensation — has  "a 
shadow  of  the  good  things  to  come."  The  present 
Dispensation  has  "  the  very  image  of  the  things." 
The  future  Dispensation  has  the  good  things,  the 
immediate  experience  of  the  actual  divine  Reality. 

We  may  illustrate  the  three  stages  of  God's  revela 
tion — shadow,  very  image,  and  actuality — by  saying 
that  the  shew  bread  is  the  shadow  of  the  Bread  of 
Life,  the  Eucharist  is  the  very  image,  and  the  actu 
ality  is  open  fellowship  with  Christ  in  heaven,  "  the 
Marriage  Supper  of  the  Lamb  "  (Revelation  xix.  9). 

We  go  on  now  to  consider  the  divinely  revealed 
system  of  worship  given  to  Moses  in  which  was  to 
be  found  the  copy  or  shadow  of  heavenly  things.  It 
is  not  necessary  here  to  examine  the  details  of  the 
ritual  and  the  structure  of  the  tabernacle :  it  is 
enough  to  say  that  the  centre  of  that  system  of 
worship  was  sacrifice.  That  was  the  great  truth 
which  Moses  had  to  copy  upon  earth. 

It  is  important  to  note  that  the  Greek  word 
translated  "Very  image"  is  the  same  word  as  that 
used  by  St.  Paul  to  express  the  relationship  of  Christ 
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to  God  (see  2  Corinthians  iv.  4;  Colossians  i.  15). 
In  these  passages  it  signifies  the  verity  of  Deity 
veiled  by  the  human  nature. 

What  is  the  primary  thought  ideally  connected 
with  sacrifice  ?  Sacrifice  is  the  surrender  of  life ;  it 
is  life  given  in  love  ;  it  is  love  given  in  life.  In  God 
life  and  love  are  one.  No  wonder  Moses'  face  shone 
with  an  unearthly  light  when  he  had  looked  upon 
the  glory  of  the  life  of  God,  and  he  had  learned, 
however  dimly,  the  truth,  which  is  at  the  centre  of 
the  universe,  that  the  Life  of  God  is  sacrifice  ;  that 
is,  the  Life  of  God  is  an  eternal  giving  and  inter 
change  of  love.  Give  is  the  characteristic  word  of 
God  :  God  in  His  essential  nature  is  eternally  giving. 
To  say  that  "  God  is  love,"  is  to  say  that  God  is 
eternally  giving  Himself.  "  God  so lovedti\&\.  Regane" 
The  Father  gives  Himself  to  the  Son,  the  Son 
gives  Himself  to  the  Father,  and  the  Holy  Spirit  is 
the  emanation  of  Their  love.  The  Life  of  God  is 
self-denial — the  Father  is  in  the  Son,  and  the  Son  is 
in  the  Father,  and  the  Bond  of  Both  is  the  Spirit.  In 
creation  God  gave  the  Word,  for  by  Him  all  things 
were  made  (St.  John  i.  3).  Creation  is  the  out 
flowing  of  the  Life  and  Love  of  God.  The  intelligent 
part  of  creation  responds  by  sacrifice,  for  from  man's 
side  sacrifice  is  the  inflowing  of  man's  life  and  love 
into  the  heart  of  God.  Here  we  have  the  reflexion 
of  the  life  of  God.  The  life  of  God  is  the  giving  and 
receiving  of  love.  The  life  of  man  is  the  receiving 
and  giving  of  love.  God  gives,  and  then  He  receives ; 
man  receives,  and  then  he  gives. 

But  there  came  the  great  interruption  of  sin  : 
the  catastrophe  of  the  fall.  The  outflow  of  God's  love 
is  checked,  for  man  cannot  receive  it ;  the  inflow 
of  man's  love  is  checked,  for  he  no  longer  desires  to 
give  it.  There  is  self-aggrandisement  in  the  world  in 
the  place  of  self-denial ;  there  is  pride  instead  of 
humility  ;  hate  is  expelling  love. 
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Sin,  we  may  remember,  did  not  come  into  the 
universe  through  man,  but  it  spread  to  man.  Yet 
from  the  first  it  was  declared  that  man's  fall  was  not 
irrevocable  (Genesis  iii.  15).  The  fall  of  the  angels 
does  seem  to  be  irrevocable,  possibly  because  they 
lived  in  such  abundance  of  light  and  were  free  from 
external  temptation.  But  man's  fall  was  not  final : 
fellowship  between  God  and  man  was  still  possible, 
but  the  method  of  the  fellowship  was  conditioned  by 
that  alien  and  unnatural  evil  of  sin.  So  sacrifice  has 
to  change.  New  and  terrible  elements  come  into  it. 
Sorrow,  pain  and  death  are  now  so  inherent  in  sacrifice 
that  we  cannot  think  of  it  without  them.  Now,  it  is 
"  God  so  loved  the  world  that  He  gave  His  only- 
begotten  Son  to  the  end  that  whosoever  believeth  in 
Him  should  not  perish"  (St.  John  iii.  16).  When 
Moses  saw  the  heavenly  reality,  he  saw  not  only  love, 
but  love  giving  itself  through  pain  and  death — "  the 
Lamb  slain  from  the  foundation  of  the  world " 
(Revelation  xiii.  8).  Thus  it  was  that  the  centre  of 
the  Levitical  ritual  on  earth  was  necessarily  sacrifice 
offered  through  pain  and  death.  All  the  worship  of 
Israel  was  marked  with  the  truth  :  "  Without  shedding 
of  blood  is  no  remission  "  (Hebrews  ix.  22). 

The  great  central  truth,  then,  of  the  pattern 
shown  to  Moses  on  the  Mount  was  that  the  approach 
to  God  is  through  sacrifice,  through  the  surrender  of 
life  by  death.  This  was  the  divinely  revealed  system 
of  worship.  Connected  vitally  with  this  central  truth, 
and  also  set  forth  in  the  Levitical  ritual,  was  the 
conception  of  the  holiness  of  God,  and  of  the  abyss 
of  separation  between  divine  holiness  and  human  sin. 
Only  by  sacrifice  could  the  abyss  be  bridged  and  man 
admitted  into  fellowship  with  God.  That  the  fellow 
ship  might  be  an  intimate  fellowship  was  set  forth  by 
the  mystic  communion  of  God  and  the  worshipper  in 
the  partaking  of  the  sacrifice. 


CHAPTER  II 

THE   CENTRAL  ACT  OF   WORSHIP 

IN  the  first  chapter  we  have  seen  how  God  in  His 
great  love  has  lifted  us  up  into  a  new  and  heavenly 
order.  Already,  though  we  cannot  see  its  streets  with 
our  physical  eyes  nor  hear  its  music  with  our  physical 
ears,  we  are  admitted  into  the  spiritual  kingdom  and 
share  the  worship  of  angels  and  spirits  of  just  men 
made  perfect.  "  Our  conversation  is  in  heaven."  It 
was  by  baptism  that  we  were  translated  into  this  new 
order,  wherein  earthly  things  are  lifted  into  heavenly 
things  and  natural  things  into  spiritual  things.  This 
is  the  characteristic  work  of  the  Holy  Spirit.  He 
descended  from  heaven  to  raise  the  things  of  nature 
into  the  things  of  grace.  The  children  of  men  are 
lifted  to  be  children  of  God  (Galatians  iii.  26-27). 
The  society  of  believers  is  lifted  to  be  the  Body  of 
Christ  (i  Corinthians  xii.  13-27).  The  corn  and  the 
wine  are  lifted  to  be  the  Flesh  and  Blood  of  the  Son 
of  Man  (St.  John  vi.  53). 

We  have  seen  also  that  just  because  we  are  lifted 
by  the  Holy  Spirit  into  "  heavenly  places "  our 
worship  is  not  humanly  devised  but  divinely  revealed. 
It  was  so  in  the  first  Dispensation.  Moses  made  all 
things  according  to  the  pattern  that  was  shown  him 
in  the  Mount.  The  central  fact  of  that  worship  was 
sacrifice.  Ideally  sacrifice  is  the  surrender  of  life  in 
love ;  but  sin  having  entered  the  world,  the  life  has  to 
be  surrendered  in  pain  and  death.  This  was  revealed 
to  Moses,  and  he  was  taught  to  ofTer  blood.  The 
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blood  offered  under  the  Dispensation  of  shadows  was 
sign  and  not  sacrament,  but  it  was  a  true  copy  of  the 
truth  seen  in  the  heavens.  When  we  come  to  think  of 
the  Dispensation  of  the  Spirit,  the  Dispensation  in 
which  we  ourselves  live,  then  we  shall  find  no  longer 
sign  but  sacrament,  no  longer  shadow  but  reality,  no 
longer  copy  but  very  image. 

We  pass  on  now  to  consider  more  in  detail  what 
ideas  are  to  be  found  in  sacrifice  : — 

(i)  Man  is  a  dependent  creature.  The  world  in 
which  he  lives  was  not  made  by  him  ;  he  can 
not  claim  it  as  his  own.  He  can  only  say : 
"  The  earth  is  the  Lord's  and  all  that  is  in  it. 
The  sea  is  His  and  He  made  it.  His  hands 
prepared  the  dry  land."  Man  breathes  the 
air,  tills  and  explores  the  earth,  and  enjoys  its 
fruits,  but  it  is  God's  earth,  God's  air,  and  God's 
fruits.  Every  moment  of  his  physical  life  he 
depends  for  support  on  something  outside 
himself  and  beyond  his  own  power.  He 
perceives  himself  to  be  a  creature,  and  a 
dependent  creature.  One  thing,  then,  that 
he  expresses  in  sacrifice  is  dependence.  As  an 
intelligent  creature  he  owes  a  duty  to  his 
Creator,  and  he  strives  to  acknowledge  that 
duty  by  offering  sacrifice  ;  so  doing,  he  con 
fesses  that  he  is  dependent  on  God,  for  what 
he  gives  to  God  has  first  to  be  given  to  him. 

(2)  But  man  realizes  not  only  that  he  is  a 
creature,  but  also  that  he  is  a  sinful  creature. 
Sin  is  the  transgression  of  the  law  of  God  ; 
it  is  a  violation  of  God's  being;  it  is  an  act 
of  rebellion  —  a  pretence  of  independence. 
Man  knows  the  will  of  God,  but  he  either 
fails  or  refuses  to  do  it.  Sin  separates  man 
from  God — the  source  of  his  life  and  happiness. 
The  inevitable  outcome  of  sin  is  loss  of  life, 
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for  the  "wages  of  sin  is  death."  So  men  offer 
sacrifice  to  obtain  pardon.  Sinful  creatures 
come  to  the  Creator  as  to  the  all-holy  Judge, 
and  bring  the  sign  and  earnest  of  their 
penitence. 

(3)  But  God  is  more  to  us  than  Creator  and 
Judge,  and  we  are  more  to  God  than  creatures 
and  sinners.  God  made  us  for  Himself,  for 
union  with  Himself.  He  is  our  Father  and 
we  are  His  sons.  The  son,  if  he  be  true  to 
his  sonship,  desires  communion  with  his  father. 
In  sacrifice  man  seeks  for  fellowship  with 
God.  He  strives  to  surrender  himself  as  a  son 
into  the  heart  of  his  father.  In  sacrifice  is  his 
will  to  offer  self-surrender.  So  we  have  these 
three  aspects  of  our  conception  of  God :  He 
is  Creator,  Judge  and  Father.  There  are  three 
corresponding  aspects  of  our  relation  to  God  : 
we  are  creatures,  sinners  and  sons.  In  our 
sacrifice,  in  that  which  we  give  to  God,  we 
must  express  dependence,  penitence  and  self- 
surrender. 

When  we  examine  the  Mosaic  Dispensation,  which 
we  are  calling  the  Dispensation  of  outline  or  shadow 
(using  the  term  of  the  Epistle  to  the  Hebrews),  we 
find  that  there  are  the  following  acts  in  each  com 
pleted  sacrifice  : — 

First,  the  offerer  has  to  bring  his  offering  to  the 
door  of  the  tabernacle  to  the  priest  who  is 
about  to  deal  with  God  in  his  behalf  (Leviti 
cus  iv.  4). 

Secondly,  the  offering,  for  example  a  bullock, 
has  to  be  carefully  examined  that  it  may  be 
certified  to  be  without  spot  or  blemish  and 
sealed  as  fit  for  sacrifice  (Exodus  xii.  5). 

Thirdly,  the  offerer  has  to  confess  his  sin,  the 
sin  or  sins  for  which  he  seeks  for  pardon, 
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laying  his  hands  on  the  victim  and  so  identify 
ing  himself  with  it  (Leviticus  v.  5).1 
Fourthly,  the  offerer  who  has  acknowledged 
himself  to  be  a  sinful  creature,  needing  pardon 
before  he  can  have  fellowship  with  God,  has 
himself  to  kill  the  offering  (Leviticus  i.  4-5). 

At  this  point  the  work  of  the  priest  actually 
began.  All  that  has  gone  before  was  preparatory 
to  the  offering  of  the  sacrifice.  The  priest  took  the 
blood  of  the  slain  animal,  carried  it  through  the  veil 
hanging  before  the  holy  place,  and  sprinkled  and 
poured  it  round  about  the  altar  (Leviticus  i.  5  ; 
iii.  2-8-13).  Finally,  he  took  the  flesh  previously 
cut  up  by  the  offerer  and  laid  the  pieces  upon  the 
altar  to  be  consumed  by  fire. (Leviticus  i.  7). 

Keeping  these  ideas  in  our  minds,  let  us  pass  now 
to  our  own  Dispensation,  the  Dispensation  of  the 
Incarnation  and  the  Holy  Spirit,  which  is  the  Dis 
pensation  of  Reality  under  a  veil,  of  the  very  Image 
which  is  the  very  Thing — the  Dispensation — that  is, 
both  of  the  Sign  and  the  Thing  signified.  In  the 
worship  of  this  Dispensation,  divinely  revealed  from 
heaven,  the  centre  is  necessarily  sacrifice,  for  all  that 
was  outlined  in  the  preparatory  Dispensation  is  now 
given  to  us  in  reality.  Jesus  Christ  is  the  Victim  ; 
Jesus  Christ  is  the  Priest  ;  we  sinners  are  the  offerers. 

We  think  of  Him,  first,  as  the  sacrificial  victim 
offered  to  express  our  entire  dependence  upon  the 
Creator.  He  Himself,  as  man,  lived  a  perfect  human 
life  in  constant  dependence  upon  the  will  of  God  ; 
He  took  our  whole  nature — body,  mind,  heart  and 
will — and  He  offered  that  human  nature  to  God  ;  He 

1  The  offerer  stood  with  his  face  to  the  west,  and  laying  both 
his  hands  between  the  horns  made  his  confession  in  this  form  : 
"  I  have  sinned,  I  have  done  perversely,  I  have  rebelled  and 
done  thus  and  thus  ;  but  I  return  by  repentance  before  Thee, 
and  let  this  be  my  expiation." 
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offered  His  body  in  years  of  toil ;  He  submitted  to 
being  tired,  thirsty  and  hungry ;  He  offered  His 
mind  in  continual  occupation  in  His  Father's  busi 
ness  ;  He  offered  His  heart  with  all  its  affections, 
in  that  He  surrendered  His  Mother  and  His  home; 
He  offered  His  human  will,  in  that  He  lived  con 
tinually  in  accordance  with  His  word,  "  Not  my  will, 
but  Thine,  be  done." 

Secondly,  though  sinless  Himself,  He  became  sin 
for  us  (2  Corinthians  v.  21).  He  so  identified  Him 
self  with  us  that  He  became  penitent  for  our  sins, 
and  bore  the  awful  penance. 

Thirdly,  after  the  death  of  His  body  He  did  not 
throw  off  our  human  nature,  but  He  carried  it  up 
for  ever  in  union  with  God,  and  thus  completely 
surrendered  it  unto  the  Father. 

Thus  the  three  great  marks  of  sacrifice  are  found 
in  Him — dependence,  penitence,  and  self-surrender. 
There  are  three  words  spoken  by  Him  in  His  Passion 
which  sum  up  the  fullness  of  His  sacrifice  :  "  Father, 
if  Thou  be  willing  remove  this  cup  from  me  ;  never 
theless,  not  my  will  but  Thine  be  done  "  (St.  Luke 
xxii.  42).  There  we  have  the  word  of  dependence. 
"  Father,  forgive  them,  for  they  know  not  what 
they  do"  (St.  Luke  xxiii.  34).  There  we  have  the 
word  of  penitence.  "  Father,  into  Thy  hands  I  com 
mend  my  spirit"  (St.  Luke  xxiii.  46).  There  we 
have  the  word  of  self-surrender  through  death. 

As  the  three  great  ideas  inherent  in  sacrifice  are  ful 
filled  in  Jesus  Christ,  so  also  are  the  sacrificial  actions 
foreshadowed  in  the  Levitical  ritual  accomplished  in 
Him.  As  the  victim  was  brought  to  the  door  of  the 
tabernacle,  so  was  Christ  brought  into  the  world  in 
the  Incarnation.  "  He  bringeth  in  the  firstborn  into 
the  world  "  (Hebrews  i.  6).  "  Wherefore,  when  He 
cometh  into  the  world,  He  saith :  Sacrifice  and 
offering  Thou  wouldest  not "  (that  is,  all  the  Levitical 
sacrifices  alike  were  incapable  of  effecting  the  true 
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purposes  of  sacrifice),  "  but  a  body  didst  Thou  prepare 
me"  (Hebrews  x.  5).  Incarnate  in  the  world,  He  is 
hailed  by  St.  John  the  Baptist  first  of  all,  not  as  the 
Prophet  or  King,  but  as  the  Sacrifice.  "  Behold  the 
Lamb  of  God  "  (St.  John  i.  29). 

As  the  victim  was  examined  and  sealed  as  without 
spot  or  blemish,  so  also  was  Christ  found  to  be  with 
out  sin.  "I  find  in  Him  no  fault  at  all,"  said  Pilate 
(St.  John  xviii.  38).  "This  Man  hath  done  nothing 
amiss,"  said  the  penitent  thief  (St.  Luke  xxiii.  41). 
Those  who  were  nearest  to  Him  were  most  convinced 
of  His  sinlessness.  St.  John  says  of  mankind  :  "  If 
we  say  that  we  have  no  sin  we  deceive  ourselves," 
but  of  Him  he  says :  "  In  Him  is  no  sin  "  (i  St.  John 
iii.  5).  St.  Peter  says  of  Him :  "  Who  did  no  sin, 
neither  was  guile  found  in  His  mouth"  (i  St.  Peter 
ii.  22).  St.  Paul  has  received  the  same  witness  of 
Him:  "Who  knew  no  sin"  (2  Corinthians  v.  21). 
Three  times  He  was  sealed  from  on  high  as  entirely 
pleasing  in  His  human  nature  to  the  Father  :  after  His 
baptism  (St.  Mark  i.  n),  at  His  transfiguration 
(St.  Matthew  xvii.  5),  and  immediately  before  His 
passion  (St.  John  xii.  28). 

As  the  sinner  laid  his  hands  on  the  victim  and 
confessed  his  sin,  symbolically  laying  his  sin  on  it,  so 
were  all  men's  sins  laid  on  Him  in  Gethsemane. 
When  we  make  our  confessions,  we  are  with  Him  in 
Gethsemane,  laying  our  sins  on  the  Lamb  of  God, 
identifying  ourselves  with  Him,  so  that  He  becomes 
our  Penitent. 

As  the  offerer  killed  the  victim  on  whom  he  laid 
his  hands,  so  was  Jesus  Christ  killed  in  Calvary  by 
representatives  of  the  very  race  of  men  for  whom 
he  died.  It  was  not  the  priest  who  killed  the  victim, 
but  he  for  whom  the  offering  was  made.  So  the 
murderers  of  Jesus  Christ  said,  not  knowing  what 
they  said  :  "  His  blood  be  on  us  and  on  our  children  " 
(St.  Matthew  xxvii.  25). 
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The  preparation  of  the  sacrifice  was  now  complete. 
The  work  of  the  priest  began.  As  the  Levitical 
priest  carried  the  blood  through  the  veil,  so  Christ 
brought  again  from  the  dead  the  Blood  of  an  eternal 
covenant  (Hebrews  xiii.  20)  carried  it  through  the 
veil  in  His  Ascension,  and  presents  it  before  the 
Father  as  an  eternal  sacrifice.  The  sacrifice  which 
was  prepared  on  earth  outside  the  tabernacle  is 
presented  in  heaven.  When  Christ  cried  "  It  is 
finished  "  (St.  John  xix.  30),  He  proclaimed  that  all 
had  been  done  to  prepare  the  sacrifice — henceforth 
it  was  to  be  offered  in  heaven.  On  earth  He  was  the 
Victim,  in  heaven  He  ministers  as  Priest.  Though 
always  Priest  by  the  eternal  purpose  of  God,  on  earth 
He  humbled  himself  and  lived  as  a  layman.  He 
never  entered  the  Holy  place  reserved  for  the  ministra 
tions  of  the  priests.  He  never  entered  the  Holy  of 
Holies  reserved  for  the  ministrations  of  the  High  Priest 
alone.  He  stood  outside  with  the  congregation, 
numbered  with  the  transgressors,  and  when  the 
solemn  priestly  blessing  was  given  (Numbers  vi.  23-27) 
He  meekly  bowed  His  head  to  receive  it.  "  Our  Lord 
sprang  out  of  Juda,  of  which  tribe  Moses  spake 
nothing  concerning  priesthood  "  (Hebrews  vii.  14). 

Yet  all  His  life  on  earth  was  preparing  Him  to 
exercise  His  priesthood,  as  it  was  preparing  Him  to 
become  the  perfect  Victim.  That  priesthood  is  now 
being  exercised.  It  is  "  after  the  power  of  an  endless 
life "  (Hebrews  vii.  16).  Wherefore  it  is  necessary 
that  this  High  Priest  also  hath  somewhat  to  offer 
(Hebrews  viii.  3).  The  "  somewhat "  is  His  own  Life 
given  through  death,  symbolized  by  His  Blood.  He 
appears  now  before  the  Face  of  God  for  us  (Hebrews 
ix.  24).  He  ever  liveth  to  make  intercession  for  us 
(Hebrews  vii.  25). 

Such  was  the  heavenly  worship  which  St.  John 
saw  in  heaven.  In  his  first  vision  he  saw  Christ 
clothed  in  priestly  garments,  wearing  the  golden 
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girdle  as  priests  wore  it  when  actually  engaged  in 
sacrificial  ministries.  When  a  door  was  opened  in 
heaven  (Revelation  iv.  i)  he  saw  a  golden  altar  before 
the  throne  (Revelation  ix.  13).  He  saw  Christ 
represented  as  the  eternal  Sacrifice  :  "  A  Lamb  stand 
ing  as  though  it  had  been  slain"  (Revelation  v.  6). 
He  saw  also  the  ritual  of  the  heavenly  worship 
(Revelation  viii.  3-5). 

Such,  then,  is  the  revelation  of  Holy  Scripture. 
Sacrifice  is  the  central  act  of  the  divinely  revealed 
system  of  worship.  In  the  tabernacle  on  earth  the 
worship  was  in  shadow  or  outline.  In  the  heavenly 
temple  the  worship  is  in  very  truth,  for  Christ  is 
alike  the  Victim  and  the  Priest,  and  in  the  power 
of  an  endless  life  He  offers  Himself  in  sacrifice,  the 
Living  One  Who  was  dead,  ever  making  intercession 
for  us. 


CHAPTER   III 

THE   EUCHARIST — THE   PRESENTATION   OF   CHRIST 
TO   GOD 

WE  have  seen  that  the  Bible  teaches  us  that  man 
does  not  devise  a  way  of  worshipping  God  accept 
ably,  but  that  God  has  given  him  a  "  pattern."  All 
that  was  foreshadowed  in  the  revelation  to  Moses 
has  been  fulfilled  in  Jesus  Christ.  He  is  our  Sacri 
fice.  He  used  sacrificial  language  about  Himself 
(St.  Matthew  xx.  28  ;  St.  Mark  x.  45).  We  can  trace 
His  course  step  by  step  in  the  Gospels  as  Victim 
until  on  Calvary  all  is  finished.  Then  the  cloud 
received  Him  out  of  our  sight  as  the  veil  received 
the  High  Priest  out  of  the  sight  of  Israel.  Behind 
that  veil,  out  of  the  sight  of  our  physical  eyes,  what 
is  He  doing  ?  He  is  reigning  as  King  ;  He  is  teach 
ing  as  Prophet  through  the  Holy  Spirit ;  but  He  is 
doing  something  else.  What  was  the  Levitical  High 
Priest  doing  out  of  sight  within  the  veil  ?  Every 
little  Hebrew  child  knew  the  answer ; — He  was  pre 
senting  the  sacrifice  that  had  been  prepared.  What 
is  Christ  doing?  He  is  presenting  the  sacrifice  that 
is  for  ever,  the  sacrifice  which  is  Himself,  alive  out 
of  death. 

At  once  the  question  arises  :  Have  we  His  members 
any  part  in  the  presentation  of  this  sacrifice  ?  Do 
we  look  on,  peeping  when  we  can  by  faith  through 
the  door  that  is  opened  in  heaven,  or  do  we  actually 
share  in  the  heavenly  worship  and  partake  of  the 
heavenly  food  ?  What  comes  between  the  tabernacle 
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worship  and  the  worship  of  the  beatific  vision  ? 
Moses,  we  read,  was  taken  up  into  the  Mount.  The 
Apostles  were  taken  into  the  Upper  Room.  Moses 
was  given  an  outline,  a  promise  of  the  Thing.  The 
Apostles  were  given  the  Verity  of  the  Thing.  Moses 
was  given  signs  of  the  sacrifice,  and  of  the  food  of 
the  sacrifice,  the  Apostles  were  given  the  Sacrifice 
and  the  Sacrament. 

Let  us  recall  the  great  scene  as  it  was  revealed 
to  St.  Paul.  We  remember  how  emphatically  he 
declared  that  the  Gospel  which  he  preached  was  not 
taught  him  by  man.  "  Neither  did  I  receive  it  from 
man,  nor  was  I  taught  it,  but  it  came  to  me  through 
revelation  of  Jesus  Christ"  (Galatians  i.  12).  After 
his  conversion  he  did  not  confer  with  flesh  and 
blood  ;  he  did  not  seek  instruction  from  the  Apostles 
who  were  Apostles  before  him.  He  conferred  with 
Jesus  Christ  whom  he  had  seen  in  the  way;  he 
sought  instruction  in  the  solitude  of  the  desert  alone 
with  his  Master  (Galatians  i.  16-17).  It  *s  rnost 
important  to  note  this,  for,  to  the  Corinthians,  St. 
Paul  says  that  one  of  the  all-important  verities 
Christ  revealed  to  him  was  the  institution  of  the 
Eucharist  and  the  nature  of  the  Gift  that  was  given 
in  it.  "  I  received  of  the  Lord  that  which  also  I 
delivered  unto  you"  (i  Corinthians  xi.  23).  Could 
any  consideration  help  us  to  realize  the  infinite  signi 
ficance  of  the  Eucharist  more  than  the  fact  that  our 
Lord  made  a  special  revelation  of  it  to  that  one 
of  the  Apostles  who  was  not  present  in  the  Upper 
Chamber  in  the  night  in  which  He  was  betrayed  ? 

The  account  which  St.  Paul  says  that  he  received 
of  the  Lord  is  as  follows  : — 

"  The  Lord  Jesus  in  the  night  in  which  He  was 
betrayed  took  bread  ;  and  when  He  had  given 
thanks,  He  brake  it  and  said :  '  This  is  My 
Body,  which  is  for  you  :  this  do  in  remem- 
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brance  of  Me.'  In  like  manner  also  the  cup, 
after  supper,  saying :  '  This  cup  is  the  new 
covenant  in  My  Blood :  this  do,  as  oft  as  ye 
drink  it,  in  remembrance  of  Me'"  (i  Corin 
thians  xi.  23-25). 

It  is  to  be  noticed  how  frequently  St.  Paul  speaks 
of  Christ  as  Lord  in  this  chapter.  It  is  probable  that 
he  desires  to  emphasize  His  supreme  authority 
(St.  Matthew  xxviii.  18).  He  who  was  the  Lord  of 
the  old  Dispensation  is  Lord  also  of  the  new.  "  The 
Son  of  Man  is  Lord  even  of  the  Sabbath"  (St. 
Mark  ii.  28).  It  is  He  who  has  authority  to  change. 
It  is  He  who  can  substitute  the  verity  for  the  shadow. 
So  as  it  was  the  Lord  who  instituted  the  sacrifices 
of  the  old  Covenant,  so  it  is  the  Lord  who  institutes 
sacrifice  of  the  new. 

In  the  institution  almost  every  word  is  suggestive 
of  sacrificial  ideas,  and,  indeed,  could  hardly  suggest 
other  ideas  to  a  Jew.  Let  us  take  the  words 
"  Covenant,"  "  Memorial "  (remembrance)  from  this 
account,  and  the  word  "  Outpoured "  from  the  ac 
counts  of  St.  Matthew,  St.  Mark  and  St.  Luke.  A 
covenant  was  necessarily  deeply  associated  with 
sacrifice  and  a  sacrificial  meal  (Exodus  xxiv.  i-ii). 
"Behold,"  said  Moses,  "the  blood  of  the  covenant 
which  the  Lord  hath  made  with  you."  The  culmina 
tion  of  the  sacrifice  was  :  "  They  saw  God  and  did 
eat  and  drink."  For  the  Lord  to  speak  of  "  the  new 
covenant  in  My  blood  "  must  have  conveyed  to  the 
Apostles  the  meaning  that  they  were  given  blood 
to  offer  before  God.  The  word  "  Memorial "  puts 
this  conclusion  beyond  doubt.  We  read  in  the  Old 
Testament :  "  Your  burnt  offerings  and  the  sacrifices 
of  your  peace  offerings  shall  be  to  you  for  a  memorial 
before  your  God"  (Numbers  x.  10).  (See  also 
Leviticus  xxiv.  7.)  The  phrase  is  the  same  as  that 
used  in  the  institution  of  the  Eucharist.  As  the 
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burnt  offerings  and  the  peace  offerings  were  for  a 
memorial  before  God,  so  were  to  be  the  body  and 
blood  of  Christ.  The  word  "  Outpoured "  at  once 
suggests  the  outpouring  of  the  blood  of  the  slain 
victim  at  the  base  of  the  altar  (Exodus  xxix.  12; 
Leviticus  iv.  7).  With  every  burnt  offering  there 
was  also  a  meat  and  drink  offering,  and  the  drink 
offering  was  poured  out  before  the  Lord.  "  In  the 
holy  place  shalt  thou  cause  the  strong  wine  to  be 
poured  unto  the  Lord  for  a  drink  offering  "  (Numbers 
xxviii.  7).  When  our  Lord  put  the  cup  into  the  hands 
of  the  Apostles  and  said  that  it  was  His  blood 
poured  out,  they  must  have  understood  that  He  was 
giving  them  something  for  a  sacrificial  offering  as 
well  as  for  a  sacrificial  feast.  Even  the  word  "  do " 
may  signify  "offer"  when  the  context  implies  a  sacri 
ficial  meaning.  It  is,  indeed,  the  commonest  of  words 
meaning  to  do  an  action,  but  it  is  used  also  in  a 
sacrificial  sense.  In  our  English  versions  of  the  Old 
Testament  the  Hebrew  original  is  translated  "offer" 
when  it  is  connected  with  what  is  obviously  sacrifice. 
"  The  ewe  lamb  thou  shalt  offer  (in  Greek  and  Hebrew 
1  do ')  in  the  morning  ;  and  the  other  lamb  thou  shalt 
offer  (do)  in  the  evening"  (Exodus  xxix.  39).  Here, 
then,  we  have  the  institution  of  the  worship  of  the 
new  covenant,  and  that  worship  is  sacrificial.  It  is 
the  offering  of  a  meat  offering  and  a  drink  offering 
unto  the  Father.  The  offering  of  the  body  and  blood 
of  Christ.  Our  Lord  has  carried  His  humanity 
within  the  veil  there  to  present  it  to  the  Father,  and 
He  gives  it  now  to  us  to  .present  it  to  the  Father 
with  Him. 

Such  is  the  divinely  revealed  system  of  worship 
in  the  Dispensation  of  the  Incarnation  and  the  Holy 
Spirit.  Around  the  words  and  actions  of  the  institu 
tion  have  grown  all  the  great  liturgies  of  the  Church 
on  earth.  Such  has  been  from  the  beginning  the  great 
central  act  of  worship  whereby  the  Church  on  earth 
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has  united  with  the  High  Priest  in  heaven  in  present 
ing  to  the  Father  the  "  one  full,  perfect,  and  sufficient 
sacrifice  for  the  sins  of  the  whole  world."  The  writer 
to  the  Hebrews  seeing  himself  cut  off  from  the  Temple 
altar  cries  with  joy  :  "  We  have  an  altar,  whereof 
they  have  no  right  to  eat  which  serve  the  tabernacle  " 
(Hebrews  xiii.  10).  It  is  'the  altar  of  which  every 
altar  on  earth  is  but  the  symbol.  There  are  not  many 
sacrifices — there  is  but  one.  We  on  earth  handle  the 
body  and  the  blood,  lifting  it  with  Christ  before  the 
Father.  He  leads  our  worship,  for  earth  in  the 
Eucharist  is  lifted  up  to  Heaven. 

But  there  follows  another  truth  : — we  cannot  be 
united  with  Christ  in  offering  the  holy  sacrifice  unless 
we  have  identified  ourselves  with  Him.  We  must 
bring  our  bodies  to  be  offered  with  His  body  ;  we 
must  bring  our  souls  to  be  offered  with  His  soul ;  we 
must  bring  our  spirits  to  be  offered  with  His  spirit. 
In  other  words,  we  cannot  be  apart  from  the  sacrifice. 
We  ourselves  are  to  be  in  the  sacrifice.  So  we  are  to 
be  constantly  winning  our  bodies  in  sanctification 
and  honour  (i  Thessalonians  iv.  4),  continually 
winning  our  souls  and  spirits  in  patience  (St.  Luke 
xxi.  19).  In  penitence  and  confession  we  identify 
ourselves  with  His  death  ;  in  the  offering  of  the 
sacrifice  and  our  communion  we  identify  ourselves 
with  His  life. 

"  Can  two  walk  together  except  they  be  agreed  ?  " 
asked  the  Prophet  of  old.  Can  two  be  offered  to 
gether  except  they  be  agreed  ?  Can  a  body  stained 
with  impurity  be  put  with  Christ's  body?  Can  a 
soul  stained  with  pride  and  selfishness  be  put  with 
Christ's  soul  ?  We  must  remember  that  Christ  is  not 
offered  instead  of  us  but  for  us,  and  He  cannot  be 
offered  for  us  unless  He  is  in  us  and  we  in  Him. 


CHAPTER  IV 

THE   EUCHARIST— THE  PRESENTATION   OF 
CHRIST   TO   MAN 

THE  Eucharistic  Sacrifice  implies  the  Eucharistic 
life.  The  presentation  of  Christ  is  not  complete  in  the 
Sanctuary :  it  begins  there,  but  it  does  not  stop  there. 
When  the  priest  after  presenting  them  to  God  brings 
the  sacred  elements  to  the  threshold  of  the  Sanctuary 
and  presents  them  to  the  people,  and  they  are  received 
and  Christ  is  worshipped,  then  the  sacrifice  is  to  pass 
into  the  life.  We  are  to  go  on  presenting  Christ  and 
ourselves  in  Him  to  the  Father  in  all  the  actions  of 
our  lives.  The  communicant's  life  is  to  be  wholly 
sacrificial.  It  is  to  be  linked  inseparably  with  the 
offering  of  Christ.  So  St.  Paul  beseeches  Christians 
to  present  their  bodies  "  a  living  sacrifice,  holy,  well 
pleasing  to  God,  which  is  their  reasonable  service," 
or,  as  it  is  translated  in  the  margin  of  the  English 
revised  version,  "spiritual  worship"  (Romans  xii.  i). 
He  definitely  uses  sacrificial  language  to  describe 
Christian  action.  The  alms  collected  by  the  Philip- 
pians  are  "  an  odour  of  a  sweet  smell,  a  sacrifice  accept 
able,  well  pleasing  to  God"  (Philippians  iv.  18). 
Speaking  of  his  own  work  he  says  to  the  Roman 
Church  :  "  The  grace  that  was  given  me  of  God  that 
I  should  be  a  Minister  (the  Greek  means  '  sacrificing 
priest ')  of  Christ  Jesus  unto  the  Gentiles,  ministering 
in  sacrifice  the  Gospel  of  God,  that  the  offering  up  of 
the  Gentiles  might  be  made  acceptable "  (Romans 
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xv.  1 6).  St.  Paurdepicts  himself  as  standing  at  the 
altar  as  Priest  of  the  Gospel,  and  the  offering  which 
he  makes  in  union  with  Christ  is  the  Gentile  Church. 

In  Christianity  worship  and  life  are  one.  In  no 
other  religion  is  this  so.  The  Hindu  does  not  offer 
himself  with  his  sacrifice.  He  offers  a  sacrifice  apart 
from  himself.  He  could  not  use  the  language  that  he 
uses  of  his  sacrifice  in  connexion  with  his  daily  life. 
It  would  seem  nonsense  to  him.  But  the  Christian 
naturally  uses  the  language  which  is  applicable  to 
his  worship  in  reference  to  his  conduct  and  life. 
"  Service  "  may  mean  something  done  in  Church,  or 
it  may  mean  something  done  in  the  street  or  the  home 
or  the  workshop.  All  is  one  whole :  there  is  to  be 
no  separation  between  the  sanctuary  and  the  home  ; 
between  the  sanctuary  and  the  place  of  business  ; 
between  the  sanctuary  and  the  work  for  others.  If 
there  were  a  separation,  if  we  did  not  go  on  present 
ing  Christ  and  ourselves  in  Him  to  the  Father  and  to 
men,  then  our  Eucharist  and  our  Communion  would 
be  profanity.  It  is  the  Eucharist  that  proclaims  the 
unity  of  life  and  worship. 

Further,  the  Eucharist  means  this  : — Christ  has 
been  presented  to  us ;  He  has  put  Himself  into  our 
power,  and  we  can  do  what  we  like  with  Him.  The 
mystery  of  the  Incarnation  goes  on.  What  He  did 
when  He  was  visibly  incarnate  on  earth,  He  does  now. 
He  put  Himself  in  the  power  of  men,  and  they  were 
able  to  do  what  they  liked  with  Him.  It  seemed 
absurd  to  the  Greek  and  Roman  philosophers  who 
ridiculed  the  idea  of  the  Almighty  surrendering  Him 
self  into  the  hands  of  His  creatures,  but  "  the  foolish 
ness  of  God  is  wiser  than  men  ;  and  the  weakness  of 
God  is  stronger  than  men  "  (i  Corinthians  i.  25).  We 
also  now  have  Christ  put  into  our  power :  "  Take  eat, 
this  is  My  body ;  drink  ye  all  of  it,  for  this  is  My 
blood."  He  is  in  our  power :  what  shall  we  do  with 
Him? 
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(1)  We    may   try  to    keep    Him    to   ourselves. 
Many  Christians  try  to  do  that.     Sometimes 
a  whole  branch  of  the   Christian  Church  tries 
to  do  that.     Then  they  find  they  cannot.     To 
try  to  keep  Christ  to  yourself  is  to  lose  Him. 
It  is  Christ's  own  word :  "  He  that  saveth  his 
life  shall  lose  it."     You  could  not  keep  Christ 
confined  in  the  sanctuary.     He  is  there  in  the 
verity  of  His  Deity  and  Humanity,  but  He  will 
not  be  kept  there.     He  has  been  presented  to 
us  in  order  that  we  may  re-present   Him  to 
others. 

So  another  answer  to  the  question  as  to  what 
we  shall  do  with  Him  is  this  : — 

(2)  We  may  misrepresent  Him.     We  may  par 
take  of  His  flesh  and  His  blood  and  carry  Him 
out  into  the  world,  and  then  we  may  distort 
His  image  and  put   Him  to  an  open  shame. 
That    is   what    the   sins    and    selfishness    of 
Christian    people    do.     They    distort     Christ 
before  men.     Non-Christians  look  at  us  to  see 
what  our  Christ  is  like,  and  we  present  them 
with    a  likeness   which   is  no   likeness  but  a 
caricature. 

(3)  We  may  do  more  than  distort   His  image. 
We  all  do  that,  indeed,  more  or  less.     We  can 
crucify  Him  in  ourselves  afresh.     That  is  what 
the  communicant  does  when  he  commits  deadly 
sin.     When  he  defiles  his  body  by  lust  or  his 
soul  by  lying,  he  crucifies  Christ   in    himself 
afresh  (Hebrews  vi.  6).     This  is  not  merely  a 
kind  of  parable :  it  is  what  is  actually  done  in 
effect.     The  sacred  humanity  of  Christ  is  put 
into  the   communicant's  power,  and  lust  and 
lying  crucify  Him.     But 

(4)  with  all  his  imperfection  the  communicant, 
who   is   daily   striving   to    die    unto    sin,  can 
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present  Christ  to  the  world  that  does  not  know 
Him.  The  humanity  of  Christ  is  of  infinitely 
manifold  beauty,  and  He  wills  to  manifest 
that  beauty  through  His  body  which  is  the 
Church.  The  body  has  many  members,  and 
each  member  is  to  show  something  of  the 
beauty  of  Christ.  Therefore  it  is  that  the  grace 
of  God  is  manifold  (i  St.  Peter  iv.  10),  that  is, 
it  demands  the  response  of  many  kinds  of 
vocations.  We  are  "stewards  of  the  manifold 
grace  of  God,"  and  stewards  have  to  dispense 
what  is  entrusted  to  their  care.  The  dispens 
ing  of  the  grace  of  God  is  the  work  of  the 
communicant.  The  grace  of  God  is  the  life 
of  Jesus  Christ,  and  he  receives  that  life  when 
he  feeds  upon  the  sacrificed  humanity.  Our 
vocation  is  God's  offer  to  us  of  this  grace,  and 
it  is  offered  for  a  particular  kind  of  life  and 
work.  A  profession  is  a  work  in  life  which 
a  man  chooses  for  himself;  a  vocation  is  the 
work  in  life  which  God  chooses  for  him,  and 
makes  known  to  him  if  he  seeks  to  know 
God's  will.  All  Christians,  of  course,  have  the 
vocation  to  holiness.  That  was  made  known 
to  them  in  their  baptism.  God  did  not  call 
them  "unto  uncleanness  but  unto  holiness" 
(i  Thessalonians  iv.  7).  But  within  the  vocation 
to  holiness  there  are  three  kinds  of  vocation 
in  which  we  can  respond  to  the  grace  of  God — 

(1)  There   is  the  vocation  to    the  ordinary 
states  and  tasks  of  life — the  married  life, 
the  work  of  the  schoolmaster  or  carpenter 
or  clerk  or  official,  and  so  on. 

(2)  There    is  the    vocation    to    the    sacred 
ministry — the  vocation  of  those  who  serve 
in  the  sanctuary  and  become  the  servants 
of  God  and  man. 


48  THE   EUCHARISTIC   LIFE 

(3)  There  is  the  vocation  to  the  life  of  the 
counsels — in  which  men  are  called  to  bind 
themselves  closer  to  Christ,  in  the  way  of 
poverty,  celibacy  and  obedience.  That 
was  especially  His  life  on  earth,  and  He 
gives  vocations  to  men  and  women  to 
live  it.  (See  Chapter  VI 1 1.) 

To  sum  up : — to  the  Christian  the  centre  of  Christian 
life  and  worship  is  in  the  perpetual  pleading  of  the 
ascended  Lord  at  the  throne  of  the  Father.  In  the 
Holy  of  Holies  in  heaven  are  an  altar  and  a  sacrifice  ; 
the  sacrifice  is  the  abiding  offering  of  that  sacred 
manhood  which  He  took  for  man's  salvation,  the 
sacred  manhood  which  was  immolated  on  the  cross. 
In  this  offering  the  whole  Church  on  earth,  in 
paradise,  and  in  heaven  has  its  place  and  share.  Into 
it  are  gathered  up  all  the  elements  of  the  sacrificial 
life  which  Christians  live — sacrifices  of  praise  and 
prayer,  of  purity  and  charity,  of  love  and  good  works. 
To  it  there  is  access  in  communion,  and  he  who 
keeps  the  feast  with  Jesus  Christ  is  raised  to  be  with 
Him  in  His  heavenly  work.  To  the  communicant 
He  entrusts  Himself;  the  communicant  proclaims 
to  the  Father  "  Behold  the  Lamb  of  God  " ;  he  pro 
claims  to  his  fellow  men  "  Behold  the  Lamb  of  God." 
To  live  the  Eucharistic  life  is  to  be  continually 
presenting  Christ,  and  ourselves  in  Him,  to  God  and 
continually  presenting  Him  to  our  fellow  men. 


CHAPTER  V 

THE   EUCHARISTIC  GIFT 

THE  holy  Eucharist  is  the  central  rite  of  the 
Christian  religion.  The  ever-recurring  meeting  be 
tween  our  Lord  and  His  disciples,  which  takes  place  in 
it,  is  the  central  fact  in  the  life  of  the  whole  Church 
militant  here  in  earth  and  of  every  member  of  it. 
This  meeting  is  wonderful  enough  to  evoke  all  the 
love  of  which  we  are  capable.  It  is  strange  that  we 
often  forget  how  wonderful  it  is.  If  we  did  not  for 
get,  we  could  not  desire  anything  in  the  world  so 
much  as  this  meeting  with  our  dear  Lord.  It  has 
been  said  :  "  If  this  most  holy  sacrament  were  cele 
brated  in  one  place  only,  and  by  only  one  priest  in 
the  world,  with  what  great  desire  and  eagerness  men 
would  flock  to  that  place  and  to  this  priest  of  God." 1 
Christ  in  His  great  love  allows  this  sacrament  to  be 
celebrated  every  day  in  all  parts  of  the  world.  There 
is  not  an  hour  of  the  day  or  night  in  which  it  is  not 
being  celebrated  somewhere.  And  we  must  beware 
lest  we  allow  the  frequent  recurrence  of  it  to  lessen 
our  wonder  or  our  reverence  for  the  great  sacrament, 
or  our  desire  thus  to  meet  our  Lord.  The  main 
reason  why  the  Eucharist  is  to  be  the  centre  of  our 
lives  is  because  of  the  Gift  which  our  Lord  gives  to 
the  faithful  in  this  sacrament. 

It  is  the  gift  of  Christ's  own  life,  the  human  life 
which  He  lives  now  and  for  ever  in  heaven,  and  which 
is  filled  with  the  Divine  life  above. 

1  Imitation  oj  Christ,  Book  IV,  ch.  i. 
D  49 
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To  understand  what  this  gift  means  to  us,  it  is 
necessary  to  consider,  at  least  briefly,  the  history  of 
man's  redemption  which  lies  behind  it.  From  the 
time  that  man  first  fell  into  sin,  God,  whose  love  for 
man  can  never  change,  desired  to  save  him  and  to 
fill  him  with  the  true  life  for  which  he  had  been 
created,  in  spite  of  his  refusal  of  it  and  all  the  dire 
consequences  that  resulted  therefrom.  And  at  last, 
after  many  ages  of  preparation,  when  a  "  remnant " 
of  the  Jewish  race  desired  a  Saviour,  were  ready  to 
receive  Him  and  to  spread  His  gospel ;  above  all, 
when  there  was  among  them  a  woman  holy  enough 
to  become  His  mother,  God  the  Father  sent  forth 
His  only  begotten  Son  to  be  the  Saviour  of  the 
world  (St.  John  iii.  16-17  ;  Romans  v.  8,  etc.).  That 
is  the  same  as  saying  that  God  sent  Himself.  He  was 
born  of  the  Virgin  Mary,  and  became  Man,  i.  e.  He 
took  our  human  nature  to  be  His  own,  and  entered  it 
by  a  human  birth  to  live  in  it  for  ever.  Having  be 
come  Man,  He  met  and  conquered  the  whole  force 
of  evil  which  could  be  brought  against  Him.  He 
felt  the  full  force  of  temptation  because  He  never 
yielded  to  it.  The  agony  that  was  caused  to  Him 
by  bearing  the  sins  of  men  and  the  assaults  of  the 
evil  spirits  cannot  be  measured  by  us.  But  He  was 
perfectly  obedient  every  moment  and  under  all  trials, 
until  at  last  He  had  as  Man  completely  conquered 
the  whole  power  of  evil — had  "  condemned  sin  in  the 
flesh  "  (Romans  viii.  3),  (i.  e.  condemned  the  whole 
force  of  evil  as  impotent  to  hurt  His  human  nature  in 
any  way,)  and  had  perfectly  fulfilled  the  Father's  will. 
This  may  be  expressed  thus : — He  had,  as  Man 
conquered  all  selfishness,  and  had  enabled  our  nature 
to  live  a  life  of  love  or  complete  self-devotion  to  God 
and  man.  Therefore,  as  Man,  He  rose  and  ascended 
into  heaven  (i.e.  His  human  nature  was  exalted 
above  all  creatures  and  filled  with  the  life  of  God), 
so  that  in  Him  now  and  for  ever  God  and  Man 
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are    at   one,   and   live  the  one  perfect   life   of  love 
together. 

But  Christ  won  this  victory  not  for  His  own  sake, 
but  for  the  sake  of  all  men,  that  they  all  also  at  last 
may  be  filled  with  the  life  of  God.  Therefore,  after 
His  ascension,  He  at  once  began  to  impart  this 
perfect,  re-created  human  life  of  His  to  all  His  dis 
ciples  who  were  capable  of  receiving  it.  On  the  Day 
of  Pentecost  (Acts  ii.)  Christ's  first  disciples  received 
His  life,  were  filled  with  His  Spirit,  and  therefore 
were  made  one  with  Him,  members  of  His  body, 
the  Church,  as  the  Apostles  describe  it.  So  that, 
whereas  all  men  have  received  from  Adam  this 
"  natural "  human  life,  they  received  also  the  new 
life  of  Christ,  the  second  Adam.  Whereas  from  the 
old  Adam  they  had  received  a  human  life  which  was 
weak  and  habitually  inclined  to  sin  ;  they  received 
from  Christ,  the  second  Adam,  the  new  human  life 
which  has  actually  conquered  the  whole  power  of  sin 
and  temptation.  They  had  "  put  on  the  new  man  " 
(see  Ephesians  iv.  17-24;  Romans  vi.  6-8).  "There 
was  a  new  creation  "  ;  they  were  "  in  Christ."  The 
same  thing  has  happened  to  all  who  since  that  time 
have  been  baptized  into  Christ.  But  this  new  human 
life,  like  the  old,  needs  to  be  sustained  by  food.  And 
the  holy  Eucharist  is  the  chief  means  (all  other  means 
being  insignificant  in  comparison  with  it)  by  which 
Christ  gives  the  food  by  which  man's  new  life  is 
sustained  in  this  world.  He  taught  His  first  dis 
ciples,  as  He  desires  His  Church  to  teach  all  His 
disciples  in  all  ages  and  countries,  that  their  souls 
need  "  the  Bread  of  Life,"  which  is  given  chiefly  in 
this  sacrament,  as  much  as  their  bodies  need  food. 
We  are  therefore  to  think  of  this  sacrament  chiefly 
as  the  means  by  which  Christ  gives  to  His  faithful 
disciples  a  gift  of  Spiritual  food  which  they  must 
receive  and  assimilate  regularly  and  frequently  if 
they  desire  to  grow  in  spiritual  likeness  to  Him. 
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Let  us  now  see  how  the  spiritual  food  of  the 
Eucharist  is  described  in  the  New  Testament.  St. 
Paul  says :  "  The  cup  of  blessing  which  we  bless,  is 
it  not  a  communion  of  the  blood  of  Christ  ?  The 
bread  which  we  break,  is  it  not  a  communion  of  the 
body  of  Christ?"  (i  Corinthians  x.  16).  And  our 
Lord  Himself,  no  doubt  to  prepare  His  disciples  for  the 
institution  of  the  sacrament,  describes  the  gift  of  this 
sacrament  in  His  discourse  at  Capernaum  (St.  John 
vi.).  [That  discourse,  no  doubt,  refers  to  all  the  ways 
in  which  Christ  comes  to  us  and  lets  His  life  flow  into 
us,  e.g.,  in  response  to  prayers  which  we  lift  to  Him 
at  any  time.  But  a  comparison  of  this  discourse 
with  the  accounts  of  the  institution  of  the  sacrament 
(i  Corinthians  xi.  23-25;  St.  Matthew  xxvi.  26-28; 
St.  Mark  xiv.  22-24  J  St.  Luke  xxii.  19-20)  makes  it 
abundantly  clear  that  its  chief  reference  is  to  the 
Eucharist.]  We  ought  to  read  and  ponder  over  the 
wonderful  words  again  and  again  :  "  My  Father  giveth 
you  the  true  bread  out  of  heaven.  For  the  bread  of 
God  is  that  which  cometh  down  out  of  heaven,  and 
giveth  life  unto  the  world.  ...  I  am  the  Bread  of  life  : 
he  that  cometh  to  Me  shall  not  hunger,  and  he  that 
believeth  on  Me  shall  never  thirst.  .  .  .  This  is  the 
bread  which  cometh  down  out  of  heaven,  that  a  man 
may  eat  thereof  and  not  die.  I  am  the  living  bread 
which  came  down  out  of  heaven  :  if  any  man  eat  of 
this  bread,  he  shall  live  for  ever :  yea,  and  the  bread 
which  I  will  give  is  My  flesh,  for  the  life  of  the 
world.  .  .  .  He  that  eateth  My  flesh  and  drinketh  My 
blood  hath  eternal  life  ;  and  I  will  raise  him  up  at  the 
last  day.  For  My  flesh  is  true  meat,  and  My  blood 
is  true  drink.  He  that  eateth  My  flesh  and  drinketh 
My  blood  abideth  in  Me,  and  I  in  him.  As  the  living 
Father  sent  Me  and  I  live  because  of  the  Father,  so 
he  that  eateth  Me,  he  also  shall  live  because  of  Me. 
This  is  the  bread  which  came  down  out  of  heaven  : 
not  as  the  fathers  did  eat  and  died  :  he  that  eateth 
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this  bread  shall  live  for  ever"  (vv.  32,  33,  35,  50,  51, 
54-58).  These  words  were  so  extraordinary  that 
many  even  of  Christ's  disciples  said  :  "  This  is  a  hard 
saying  ;  who  can  hear  it  ? "  And  many  of  them 
"went  back  and  walked  no  more  with  Him"  (vv. 
60,  66).  But  since  the  institution  of  the  Eucharist, 
or  rather  since  the  day  of  Pentecost  when  Christ's 
Spirit  came  to  enable  the  disciples  to  understand 
His  words  and  actions,  the  Catholic  Church  in  all 
parts  and  ages  has  understood  and  believed  that, 
though  this  manifestation  of  Christ's  love  "passeth 
knowledge,"  He  does  indeed  give  to  His  faithful 
disciples  through  this  sacrament  His  very  life — the 
perfect  human  life  which  He  lives  in  heaven — the 
new  human  life  which  is  linked  with  the  love  of  God, 
i.  e.  with  the  Divine  power  of  self-oblation  ;  that  He 
gives  it  to  them  through  a  sacrament,  /.  e.  by  outward 
signs  through  which  they  may  know  when  and  how 
the  gift  comes,  and  may  prepare  themselves  to 
receive  and  assimilate  it ;  that  the  signs  He  has 
chosen,  bread  and  wine — ordinary  articles  of  daily 
food — are  to  assure  them  that  He  comes  to  them  in 
the  sacrament  as  their  spiritual  Food — as  the  Bread 
of  the  true  Life ;  and  that  as  their  bodies  receive, 
assimilate  and  live  by  ordinary  food,  so  He  desires 
that  their  souls  should  receive,  assimilate  and  live  by 
this  heavenly  Food,  which  is  nothing  less  than  His 
own  self.  "  He  that  eateth  Me;1  He  says,  "  He  also 
shall  live  because  of  Me." 

But  this  implies  that  He  means  us  to  receive  the 
Holy  Communion  frequently.  He  does  not  wish  us 
in  this  age  to  go  on  making  the  mistake  that  has  so 
often  been  made  in  past  ages  of  regarding  the  Mass 
mainly  as  the  great  opportunity  for  worshipping  our 
Lord  or  for  offering  His  sacrifice  to  the  Father, 
without  regarding  it  equally  as  the  great  opportunity 
for  the  frequent  reception  of  Christ's  life  in  Com 
munion,  without  which  our  new  life  cannot  be 
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sustained  and  increased.  The  two  truths  ought 
never  to  be  separated.  In  the  Eucharist  we  offer 
Christ's  sacrifice,  and  we  receive  Christ  in  communion. 
And  as  I  hope  to  show  in  another  address,  we  can 
only  offer  His  sacrifice  rightly,  if  we  are  regular  and 
faithful  communicants  who  are  living  by  His  life. 

In  your  Liturgy,  after  the  priest's  communion 
there  comes  the  great  procession  of  the  mysteries, 
The  priest  (or  bishop)  brings  the  holy  sacrament 
from  the  altar  towards  the  congregation  .and  holds 
it  out  to  them.  This  is  to  be  considered  as  our 
Lord's  own  invitation  to  you  to  come  and  receive 
Him,  the  Bread  of  Life.  He  does  not  hold  Himself 
out  to  you  merely  that  you  may  praise  Him  and 
worship,  but  that  you  may  be  filled  with  His  life  and 
so  be  able  to  praise  rightly  and  offer  His  sacrifice  to  the 
Father.  I  do  not  mean,  of  course,  that  you  can  never 
rightly  join  in  the  worship  at  the  Liturgy  unless  you 
receive  the  Holy  Communion  on  that  particular  day. 
But  I  do  mean  that  Christ  wants  you  to  receive  Him 
frequently,  when  you  have  carefully  prepared  your 
selves  by  confession  of  your  sins  and  much  prayer ; 
and  that  only  if  you  do  receive  Him  frequently  and 
faithfully,  will  you  be  able  to  take  your  true  part  in 
the  Church's  worship. 

If  you  will  consider  the  teaching  of  Christ,  of 
which  I  have  spoken,  often  when  you  are  alone  with 
Him,  and  will  combine  with  it  all  His  exhortations 
to  His  disciples  to  come  to  Him — to  depend  on  Him 
for  life  and  everything  needful — there  will,  I  think,  be 
no  doubt  left  in  your  minds  as  to  the  fact  that  He 
invites  you  to  receive  His  life  frequently  in  Holy 
Communion.  How  plain  His  exhortations  were,  e.g., 
"  I  am  come  that  they  may  have  life,  and  have  it 
abundantly."  "  Abide  in  Me,  and  I  in  you.  As  the 
branch  cannot  bear  fruit  of  itself,  except  it  abide  in 
the  vine ;  so  neither  can  ye,  except  ye  abide  in  Me. 
I  am  the  vine,  ye  are  the  branches :  he  that  abideth 
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in  Me,  and  I  in  him,  the  same  beareth  much  fruit : 
for  apart  from  Me  ye  can  do  nothing."  "  Come  unto 
Me,  all  ye  that  labour  and  are  heavy  laden,  and  I  will 
refresh  you." 

Perhaps  one  reason  why,  in  spite  of  this  teaching 
of  our  Lord  which  is  all  equivalent  to  an  invitation 
to  come  to  partake  of  Him,  the  Bread  of  Life,  in 
Communion,  you  come  so  rarely,  is  that  you  do  not 
feel  worthy  to  come  often,  and  so  have  been  afraid 
to  receive  Holy  Communion  more  than  three  or  four 
times  a  year.  And  no  doubt  there  is  something 
about  this  which  is  pleasing  to  our  Lord.  He  desires 
that  we  should  realize  how  awful  a  thing  it  is  to 
approach  these  sacred  mysteries,  and  how  extremely 
careful  we  ought  to  be  about  our  preparation  for 
doing  so.  Nevertheless,  we  may  be  sure  that  our 
Lord  desires  to  correct  or  rather  to  develop  the 
feeling  of  awe  by  reminding  us  that  apart  from  Him 
we  can  do  nothing  ;  that  we  cannot  become  more  fit 
to  come  to  Him  by  staying  away.  As  well  might 
we  say  with  respect  to  natural  food  "my  body  is 
weak,  therefore  I  will  not  take  the  necessary  food 
except  at  long  intervals."  The  answer,  of  course,  is 
that  your  body  cannot  become  strong  unless  it  takes 
the  necessary  food  frequently.  Yet  there  is  a  truth 
in  the  above  which  we  cannot  lose  sight  of.  The 
whole  matter  can  be  put  thus  :— 

(i)  It  is  true  that  our  souls  are  only  in  a  condi 
tion  to  receive  and  assimilate  the  heavenly 
Food  of  the  Eucharist  when  they  are  already 
in  a  certain  condition  of  health — just  as  it  is 
true  that  when  our  bodies  are  weakened  (e.g.  by 
fever), they  cannot  receive  strong  food.  To  do  so 
is  harmful,  not  helpful.  If  we  were  constantly 
giving  way  to  sin,  so  that  we  did  not  really 
want  to  give  it  up  altogether,  or  so  that  we 
had  no  real  desire  to  live  the  life  of  Christ, 
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then  it  would  be  very  wrong  indeed  for 
us  to  come  to  the  Holy  Communion.  We 
should  but  eat  judgment  unto  ourselves  (see 
I  Corinthians  xi.  27-30). 

(2)  On  the  other  hand,  if  our  wills  are  set  in 
God's  direction,  if  we  do  earnestly  desire 
to  give  up  our  sins  and  to  serve  Christ, 
although  we  are  conscious  that  we  are  not 
able  to  carry  out  our  good  intentions,  then 
we  can  accept  all  Christ's  gracious  invitations 
as  addressed  directly  to  ourselves.  Then  He 
says  to  us,  in  effect :  "  Come  to  Me  because 
you  are  weak,  that  you  may  become  strong ; 
because  you  are  hungering  and  thirsting  after 
righteousness,  that  you  may  be  filled  ;  because 
you  are  sinful,  that  you  may  become  holy  ; 
because  you  cannot  at  present  conquer  your 
temptations,  that  you  may  receive  from  Me 
the  power  by  which  all  human  sin  and  tempta 
tion  has  actually  been  conquered,  and  so  be 
able  to  conquer  them  ;  because  you  are  wanting 
in  love  and  devotion,  that  you  may  receive  My 
life  which  is  rilled  with  the  Divine  love ; 
because  without  Me  ye  can  do  nothing,  that 
receiving  Me  you  may  be  able  to  do  all  that 
God  asks  of  you." 

I  can  take  for  granted,  thank  God,  that  I  am 
speaking  to  men  who  do  want  to  be  holy,  to  give 
up  their  sins,  and  to  spend  their  lives  in  the  service 
of  Christ  and  their  fellow  men.  And,  therefore,  I 
say  to  you,  in  Christ's  name,  make  the  Holy  Com 
munion  the  centre  of  your  lives  ;  accept  His  frequent 
invitations ;  fear  not  to  come  to  Him  who  loves  each 
of  you  with  all  the  love  of  God.  Your  desire  to  serve 
Christ  wholly  is  perhaps  fitful  :  the  attractions  of  the 
world  often  hold  you  back,  or  prevent  you  from 
giving  your  best  to  God.  But  Christ  knows  this  and 
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takes  you  at  your  best.  He  is  your  only  source  of 
strength,  of  steadfastness  and  perseverance.  Through 
Him  you  can  become,  however  weak  and  unstable 
you  may  be  now,  true  faithful  servants  of  His,  to 
whom  He  will  be  able  to  say  when  your  trial  time  is 
over,  "  Well  done,  good  and  faithful  servants :  you 
have  been  faithful  in  a  few  things,  I  will  make  you 
ruler  over  many  things.  Enter  into  the  joy  of  your 
Lord." 


CHAPTER  VI 

WHY  CHRIST  GIVES   THE   EUCHARISTIC  GIFT 

WE,  members  of  a  fallen  race  which  is  far  gone  in 
selfishness,  are  apt  to  make  a  great  mistake  about 
this,  so  that  it  becomes  necessary  for  us  to  consider 
carefully  what  our  Lord's  main  purpose  is  when  He 
invites  us  to  the  Holy  Communion.  We  are  tempted, 
and  are  naturally  inclined  to  think,  that  His  invitations 
and  gifts  are  mainly,  if  not  solely,  for  our  own  sakes  ; 
that  He  wishes  to  save  us  out  of  the  general  wreck 
of  humanity,  and  to  prepare  us  for  high  places  in 
heaven ;  that  He  wishes  us  to*  be  chiefly  concerned 
about  our  own  salvation.  Christians  in  all  ages, 
even  good  ones,  have  made  this  mistake.  Many  of 
the  greatest  mystics,  who  have  arrived  at  a  life  of 
continual  prayer,  have  done  the  same  for  many  years 
till  God  at  last  was  able  to  show  them  their  error. 
We  must  not  therefore  be  surprised  if  we  are  tempted 
to  make  the  same  mistake,  even  though  the  Christian 
Church  as  a  whole  in  our  age  is,  God  be  thanked, 
understanding  Christ's  purpose  and  mind  as  to  this 
more  clearly  than  the  Church  of  former  ages  did. 

The  main  reason  why  our  Lord  invites  us  to  receive 
His  life  in  Holy  Communion  is  that  we  may  reproduce 
His  life  in  our  lives  and  so  help  to  manifest  Him.  The 
message  that  He  gave  to  His  first  disciples  is  the 
message  which  He  gives  through  His  Church  to  the 
disciples  of  all  ages  :  "  Ye  shall  be  My  witnesses  .  .  . 
unto  the  uttermost  part  of  the  earth "  ;  for  this,  He 
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said  :  "  Ye  shall  receive  power  when  the  Holy  Ghost 
is  come  upon  you  "  (Acts  i.  8).  In  other  words,  Christ 
gives  His  own  life  to  His  disciples  that  He  may  live 
in  them  :  so  that  they  may  live  the  life  that  He 
lives,  and  so  that  the  people  of  all  countries  into 
which  they  go,  when  they  see  their  lives,  may  see 
Christ's  life  in  all  its  attractive  beauty. 

Christ  is  God  and  God  is  love,  and  therefore  His 
heart  can  never  be  satisfied  by  the  saving  of  a  certain 
number  of  people  out  of  the  general  wreck  of  humanity. 
He  must  work  on.  His  whole  being  must  be  concen 
trated  on  saving  all !  Therefore,  when  He  gives  to  us 
His  life,  He  cannot  do  it  merely  or  chiefly  that  we  may 
be  saved  ;  He  must  do  it  mainly  that  we  may  become 
saviours,  fellow-workers  with  Him  in  His  work  for 
the  salvation  of  the  whole  world. 

In  order  that  we  may  understand  what  is  meant 
by  the  reproduction  of  our  Lord's  life  in  our  lives, 
let  us  consider  what  His  life  was  like  as  a  whole, 
when  it  was  manifested  on  earth.  It  was  a  life  which 
was  wholly  spent  (i)  in  doing  His  Father's  will.  (e.g.> 
St.  John  iv.  34;  v.  30;  vi.  38;  and  St.  Matthew 
xii.  50)  ;  (2)  in  working  for  the  salvation  of  men. 
The  whole  Gospel  story  shows  this  from  beginning  to 
end.  But  these  two  are  really  one,  for  the  Father's 
will  which  Christ  came  to  accomplish  is  the  salvation  of 
all  men  (e.g.,  i  Timothy  ii.  3,  4).  When  He  prayed 
on  the  night  of  His  betrayal  in  the  garden,  He  was 
able  to  say  :  "  I  glorified  Thee  on  the  earth,  having 
accomplished  the  work  which  Thou  hast  given  Me  to 
do"  (St.  John  xvii.  4).  He  had  done  this  by  making 
the  salvation  of  all  men  possible.  His  service  of  men 
was  His  service  of  God  His  Father.  It  was  not  that 
a  part  of  His  life  was  spent  in  the  one  service  and 
a  part  in  the  other,  but  that  His  life  was  wholly  spent 
in  both.  His  love  for  His  Father  and  His  love  for 
men  is  one  love,  and  to  do  His  Father's  will  (i.  e.  to 
accomplish  man's  salvation),  He  spent  Himself  wholly : 


6o  THE    EUCHARISTIC   LIFE 

"  He  emptied  Himself"  by  becoming  Man,  and  having 
become  Man,  He  poured  out  His  whole  life  to  the 
uttermost  for  man's  sake  (see  Philippians  ii.  6-8).  "  He 
went  about  doing  good."  He  thought  not  of  Himself, 
but  gave  His  life  for  the  sheep  (St.  John  x.  11-16). 
As  we  said  before,  in  fulfilling  His  Father's  will  in 
our  nature,  He  made  that  nature  wholly  obedient, 
/.  e.  He  conquered  and  kept  out  all  human  selfishness 
and  made  His  human  life  a  perfect  life  of  love — the 
life,  that  is,  of  One  who  never  seeks  His  own  will 
but  lives  only  for  others  (see  I  Corinthians  xiii.  4-7). 
And  before  He  left  the  earth  He  made  it  plain 
to  His  apostles  that  He  wished  them  to  live  on 
earth  the  same  life  that  He  had  lived.  You  remember 
that  when  He  breathed  on  them  at  Easter,  thus 
imparting  His  own  life  to  them,  He  said,  "As  the 
Father  hath  sent  Me,  even  so  send  I  you  "  (St.  John 
xx.  21,  22}  ;  that  is,  He  sent  them  to  live  the  same 
life  and  to  accomplish  the  same  purpose  for  which  He 
Himself  had  been  sent  into  the  world.  They  too 
were  to  spend  their  whole  lives  in  the  service  of  God  and 
men — to  fulfil  God's  will  by  working  for  the  salvation 
of  all  men.  The  history  in  the  Acts  of  the  Apostles 
makes  it  abundantly  clear  that  the  Apostles  never 
thought  of  themselves  as  having  been  saved  by  God's 
goodness  out  of  a  general  wreck :  they  thought  of 
themselves  as  Apostles,  i.  e.  men  who  had  been  sent 
to  manifest  Christ's  life  and  to  bring  men  to  Him. 
Consider  how  wonderfully  the  life  of  Christ  was 
manifested  in  their  lives.  Before  Pentecost  they  had 
thought  of  themselves  chiefly  ;  had  desired  to  get 
the  chief  places  for  themselves  in  Christ's  kingdom  ; 
had  run  away  and  deserted  their  Lord  in  His  time 
of  need,  through  fear.  After  Pentecost  they  lived  for 
themselves  no  longer ;  they  were  willing  to  face 
any  amount  of  insults  or  dangers — imprisonment, 
scourging,  death — for  the  sake  of  Christ  and  His  work 
(e.g.,  Acts  v.  17-42).  St.  Stephen,  when  he  was  being 
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stoned  to  death,  could  forget  himself  and  pray  for 
his  murderers  just  as  our  Lord  did  on  the  cross 
(Acts  vii.  54-60).  St.  Paul  spent  his  whole  life  in  the 
service  of  Christ  in  trying  to  win  people  for  Him. 
"To  me  to  live  is  Christ,"  he  said.  He  who  had  a 
difficult  nature  to  contend  with  and  was  constantly 
beset  by  fierce  temptations,  nevertheless  reproduced 
Christ's  life  of  love  wonderfully. 

So  it  has  been  in  all  the  Christian  ages  since 
then.  In  every  one  of  them  our  Lord  has  had  faithful 
disciples  who,  through  the  reception  of  His  own  life — 
because  they  have  "  eaten  "  Him  and  "  lived  by  "  Him 
— have  been  able  to  reproduce  and  manifest  His  life  ; 
have  been  able,  that  is,  to  disregard  themselves  and 
their  own  comfort,  happiness,  or  gain,  and  to  spend 
themselves  in  the  service  of  Christ  and  of  their 
fellow  men.  It  is,  of  course,  in  the  best  men  and 
women — the  Saints,  the  people  who  best  fulfil  Christ's 
purpose — that  we  can  see  what  His  purpose  for  all 
His  disciples  is. 

There  is,  indeed,  no  room  at  all  for  doubt  as  to 
why  He  gives  us  His  life  in  Holy  Communion.  He 
does  it  that  we,  who  are  by  nature  selfish  and 
habitually  inclined  to  seek  chiefly  our  own  gain — 
temporal  or  spiritual — may  be  able  to  lead  lives  of 
love,  e.  £•.,  of  self-oblation  for  the  sake  of  God  and  our 
fellow  men. 

What  this  may  mean  for  different  individuals 
among  you,  what  different  kinds  of  vocation  our  Lord 
may  be  expected  to  give  to  some  of  you,  we  will 
consider  in  the  last  address.  But  let  us  consider  now 
in  general  terms  what  our  Lord  expects  of  us  who 
receive  the  Holy  Communion  frequently.  We  can 
think  of  it  in  two  ways  : — (i)  as  it  affects  our  life  of 
prayer ;  (2)  as  it  affects  our  other  activities  : — 

(i)  They   who   prepare   themselves    by   careful 
self-examination    and    confession,   who    truly 
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desire  to  live  for  Christ  and  to  do  only  His 
will,  and  who  receive  Holy  Communion  fre 
quently,  increase  greatly  in  the  power  of 
prayer.  They  are  able  to  ascend  in  heart  and 
mind  and  to  dwell  with  Christ  in  heaven 
far  more  frequently  than  of  old.  And  such 
spiritual  intercourse  with  Him  brings  to  most 
of  them,  at  times  at  any  rate,  very  great  joy. 
Sometimes  the  joy  is  almost  more  than  their 
bodies  can  bear.  Nothing  that  they  have  ever 
experienced  can  be  compared  with  it.  They 
feel  they  want  nothing  else  while  it  lasts.  To 
gain  even  a  brief  experience  of  it  seems  to 
them  to  be  worth  years  of  struggle.  They  say 
in  their  hearts  as  St.  Peter  said  of  old  when 
he  saw  Christ's  glory  at  His  Transfiguration  : 
"It  is  good  for  us  to  be  here" — good  above 
all  else  to  be  in  this  condition.  And  they 
perhaps  go  on  to  say  as  St.  Peter  did  :  "  Oh ! 
that  we  could  remain  thus,  Lord ;  let  us 
remain  thus  here  with  Thee,  filled  with  this 
most  joyous  consciousness  of  Thy  presence 
and  love."  They  are  perhaps  tempted,  as 
holy  people  have  been  tempted  in  all  ages, 
to  desire  chiefly  this  joy  for  themselves  ;  to 
labour  for  it ;  to  consider  this  as  the  end  of 
all  their  struggles  in  prayer.  If  such  tempta 
tion  comes  to  you,  remember  that  Christ 
desires  you  to  reproduce  His  life — to  live  as 
He  did,  not  for  self,  but  for  mankind  in 
general.  No  one  who  lives  on  earth  as  Christ 
did,  can  consider  his  own  joy  to  be  the  chief 
end  of  his  prayer.  To  effect  the  salvation  of 
man  Christ  "emptied  Himself."  He  did  not 
consider  the  joy  of  perfect  communion  with 
God  a  thing  to  be  grasped  at  merely  for 
Himself,  but  chose  a  life  in  which  all  His 
faithfulness  and  struggles  ended  in  the  utter 
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loss  of  all  that  joy,  in  such  entire  and  awful 
desolation  that  He  seemed  to  have  been  for 
saken  not  merely  by  His  disciples  and  friends, 
but  even  by  God  Himself.  When  we  reflect 
on  this,  we  cannot  think  that  we  are  meant 
to  grasp  at  the  joy  of  conscious  communion 
with  God  as  the  main  object  of  our  prayer 
and  struggles.  If  God  gives  it  to  us,  some 
times  or  often,  we  can  thank  Him  for  it  with 
all  our  hearts ;  then  it  will  make  us  more 
devoted  to  Him  and  to  His  service.  But  we 
must  not  strive  for  it,  for  that  is  striving  for 
self-gratification.  The  object  of  all  our  efforts 
in  prayer  is  to  be,  not  our  own  joy,  not  even 
merely  our  own  salvation,  but  the  glory  of 
God  and  the  salvation  of  our  fellow  men. 
We  are  to  pray  not  to  get  what  we  want, 
but  what  God  wants.  Prayer  includes  many 
different  acts.  But  our  Lord  has  taught  us 
in  the  model  of  prayer  that  He  gave, — that  our 
first  aim  should  be  that  God's  Name  should 
be  hallowed,  i.  e.  that  His  character  should  be 
known  and  reverenced,  and  that  He  should 
be  praised  and  worshipped  by  His  creatures 
as  He  ought  to  be ;  that  His  kingdom  may 
come,  i.  e.  that  Christ  may  reign  in  the  hearts 
of  more  and  more  men  and  women  till  He 
has  won  the  whole  race ;  that  His  will  may 
be  done  on  earth  as  it  is  in  heaven — His  will 
for  the  salvation  and  perfection  of  all  men. 
And  with  these  objects  in  view  always,  Christ 
teaches  us  to  proceed  to  pray :  "  Give  us  this 
day  our  daily  bread,"  i.  e.  that  we  may  have 
strength,  spiritual  and  physical,  to  do  God's 
will  and  serve  Him  rightly  :  "  Forgive  us  our 
trespasses,"  i.e.  that  our  souls  may  not  be 
so  weakened  by  the  disease  of  sin  that  we  are 
unfit  for  His  service :  "  Lead  us  not  into 
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temptation,  but  deliver  us  from  the  evil  one," 
i.e.  that  we  may  all  walk  with  Him  and  work 
with  Him  for  the  fulfilling  of  His  holy  will, 
and  not  be  led  into  other  paths  by  any 
attractions  either  from  the  world  or  the  flesh 
or  the  devil.  Thus  our  whole  prayer  is  to 
consist  of  the  worship  of  God  and  intercession 
for  our  fellow  men  ;  and  we  are  only  to  pray 
each  for  himself  as  for  one  member  of  the 
large  body  for  whom  we  are  to  intercede. 
Nothing  less  than  the  gift  of  our  Lord's  own 
life  and  power  to  love,  which  we  can  receive 
in  Holy  Communion,  can  enable  us  to  sustain 
a  life  of  prayer  at  that  heroic  level.  But 
Christ's  power  can  enable  us  to  do  this,  and 
so  cause  the  prayer  of  each  one  of  us  to 
produce  results  which  are  wonderful  beyond 
all  our  present  imaginings. 

(2)  The  life  of  Christ,  received  in  Holy  Com 
munion,  enables  us  in  all  our  other  activities 
to  be  and  remain  in  the  same  kind  of  relation 
ship  to  our  fellow  men  as  that  of  Christ 
Himself.  This  means — to  take  a  few  examples 
only — that  we  strive  chiefly  to  help  those  who 
are  in  most  need  of  help  ;  that  we  give  our 
selves  with  special  zeal  for  the  service  of  the 
poor,  the  sick,  the  sinful,  the  sorrowful  and 
the  outcasts.  No  one  who  studies  the  Gospels 
can  doubt  for  a  moment  that  our  Lord  devoted 
Himself  specially  to  these,  and  that  He  trained 
His  disciples  with  great  diligence  to  do  the 
same  (see,  e.g.,  St.  Luke  iv.  16-21  ;  vii.  18-23). 
He  was  often  reproached  for  consorting  with 
sinners  and  outcasts,  and  His  answer  was : 
"  They  that  are  whole  have  no  need  of  a 
physician,  but  they  that  are  sick "  (see  also 
St.  Luke  x.  25-37  ;  xv.). 
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You,  therefore,  who  determine  to  accept  Christ's 
loving  invitation  and  to  receive  His  life  more  fre 
quently,  must  look  about  and  see  who  need  your 
help  the  most ;  on  whom  Christ  specially  wishes  you 
to  spend  the  life  He  gives  you.  The  poor,  the  sick,  the 
sinful,  the  sorrowful  and  the  outcasts  are  always  with 
you.  In  very  many  cases  the  people  who  serve  you 
day  by  day — your  own  dependents — are  obviously 
the  very  people  who  need  your  help  the  most.  Of 
all  the  people  in  this  world  there  are  none  which 
need  the  divine  and  human  sympathy  which  Christ 
pours  into  your  souls  more  than  the  outcasts  who 
surround  you,  and  who  work  for  you.  Your  Church 
has  lived  in  the  midst  of  them  for  centuries,  and  yet 
they  are  in  the  same  miserable  condition,  both 
physically  and  spiritually,  to-day  as  they  were 
centuries  ago.  Is  this  chiefly  because  the  members 
of  your  Church  have  received  the  Holy  Communion 
so  rarely  that  they  have  ceased  to  consider  it  the 
centre,  the  mainspring  of  their  life  ?  It  may,  indeed, 
be  so.  But  it  must  not  be  so  any  longer.  This 
great  reproach — the  reproach  of  Dives  in  our  Lord's 
Parable  (St.  Luke  xvi.  19-31) — must  be  removed 
from  your  ancient  Church.  My  visit  to  your  Church 
has  thrilled  me.  It  seems  to  me  that  it  is  capable 
of  doing  unspeakable  wonders  for  the  conversion  of 
India ;  and  that  it  must  have  been  preserved  through 
all  these  centuries,  in  spite  of  the  heathenism  which 
has  always  surrounded  it,  for  this  very  purpose.  But 
the  Church  is  the  individuals  who  compose  it,  to  each 
of  whom  Christ's  life  is  flowing — each  of  whom  is 
meant  to  be  fed  by  that  life  regularly  through  the 
great  Sacrament  of  the  Eucharist.  It  is  there  for 
each  one  of  you  to  make  this  Sacrament  the  centre 
of  his  life,  to  prepare  himself  by  prayer  and  true 
confession,  to  receive  Christ's  life  in  it  frequently, 
and  then  to  spend  that  life  in  the  service  of  others, 
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and  especially  in  the  service  of  those  whom  most 
men  despise  and  neglect,  just  as  Dives  neglected 
Lazarus.  It  may  be  very  difficult  at  first  to  see 
how  to  help  such  people  as  the  outcasts  who  sur 
round  you.  It  is  no  doubt  much  more  difficult 
than  I  can  imagine.  But  Christ's  life  is  given  to 
all  men — especially  to  those  who  need  Him  the 
most — and  He  has  been  able  in  all  ages  to  raise  men 
and  women  from  the  lowest  depths  of  degradation  to 
be  holy  and  refined  members  of  His  Catholic  Church. 
He  can  and  will  do  the  same  in  this  age  and  in  your 
country.  Pray  then  often  and  very  earnestly  that 
He  will  show  you  how  to  help  these  degraded 
people  ;  that  He  will  give  you  both  the  power  and 
the  opportunity  to  take  Him,  in  all  the  beauty  of 
His  love  and  sympathy,  to  them  and  to  bring  them 
to  Him.  Remember  there  is  a  stream  of  love,  the 
power  to  love,  flowing  to  you  through  the  Eucharist 
which  is  absolutely  unlimited.  With  it  you  can 
accomplish  for  others,  even  the  lowest  and  most 
difficult,  whatever  God  inspires  you  to  aim  at. 

Who  can  imagine  the  joy  in  heaven,  in  the  hearts 
of  Christ  and  all  His  Saints,  as  they  see  you  year  by 
year  living  by  Christ's  life  and  pouring  it  out  to 
others,  so  that  your  Church  gradually  embraces,  exalts 
and  transforms  all  who  are  living  near  you  :  and  then 
goes  out  into  other  parts  of  India  to  witness  for 
Christ,  and  to  draw  men  and  women  to  Him ! 


CHAPTER  VII 

THE   EUCHARISTIC  OBLATION   OF  CHRIST 
AND   HIS   BODY 

THE  Sacrifice  of  Christ  is  offered  to  God  in  the 
Holy  Eucharist.  The  Catholic  Church  has  in  all  ages 
from  the  first  been  of  one  mind  about  that.  But  as 
to  the  meaning  and  purpose  of  the  offering  of  Christ's 
Sacrifice  there  has  been  a  great  diversity  of  opinion, 
and  alas  !  in  many  ages  and  in  many  parts  of  the 
Church  the  great  mistake  has  been  made  of  regarding 
Christ's  Sacrifice  as  one  which  we  can  offer  instead 
of  our  own.  It  has  frequently  been  supposed  that 
sinners  who  are  not  offering  themselves  for  the  service 
of  God  or  man  can  offer  Christ's  Sacrifice  instead, 
and  »that  God  will  be  pleased  to  accept  it,  and  will 
graciously,  for  Christ's  sake,  overlook  the  fact  that  the 
sinner's  own  sacrifice  is  not  being  offered  !  No  mis 
take  could  be  greater.  The  whole  object  for  which 
Christ  offered  Himself  is  that  all  men  may  at  last 
through  the  power  of  His  offering  be  able  to  give 
themselves  to  God  and  live  for  Him.  So  far  as  they 
do  not  do  so,  the  Sacrifice  of  Christ  does  not  avail  for 
them.  To  think  of  it,  therefore,  as  something  which 
does  instead  of  man's  offering  is  to  misunderstand 
completely  the  object  for  which  Christ  came  and  the 
nature  of  God's  love  for  man.  Yet,  as  I  say,  this  error 
has  been,  and  is,  very  frequent,  and  it  leads  to  many 
grievous  and  most  harmful  superstitions  which  go  far 
to  prevent  Christ's  work  for  men  having  its  due  effect. 

How  far  the  error  has  prevailed  in  your  Church 
67 
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I  do  not  know ;  but  it  is  quite  certain  that  we  must 
all  beware  of  it.  It  is  the  kind  of  error  into  which 
selfish  man  very  easily  falls.  False  religions  without 
exception,  so  far  as  our  knowledge  goes,  have  always 
fallen  into  it.  Men  instinctively  feel  that  some  sacri 
fice  is  required  of  them,  and  they  eagerly  grasp  at  such 
religious  systems  as  enable  them  to  make  it  in  the 
easiest  possible  way.  The  Jews  on  the  whole  were 
as  bad  as  other  nations  about  this,  in  spite  of  the 
teaching  God  gave  them.  They  came  to  look  on  the 
Mosaic  system  of  sacrifice  as  enabling  them  to  offer 
sacrifices  of  animals,  etc.,  which  cost  them  little,  but 
which  would  suffice  to  please  God  instead  of  the  offer 
ing  of  themselves  for  His  service  !  And,  alas  !  it  must 
be  said  that  even  the  sacrifice  of  the  Mass  has  been 
regarded  by  Christians  in  many  parts  of  the  Church 
and  in  many  ages  in  much  the  same  light 

Lest  we  fall  back  into  a  like  error  and  thereby  fail 
to  grasp  God's  great  purpose  of  love  for  us,  let  us 
consider — 

What  the  Sacrifice  of  Christ  is  and  why  God 
requires  it. — Christ's  Sacrifice  is  the  perfect  offering  of 
Himself  which  He  made,  and  makes  ever,  in  our  nature 
for  the  salvation  of  all  men.  To  understand  why  God 
required  this  offering  we  must  go  back  to  the  begin 
ning  of  man's  history.  God  made  man  "  in  His  own 
image,"  i.  e.  made  him  a  self-conscious  being  with  the 
power  to  act  as  he  chose,  in  order  that  the  whole  race 
of  men  might  give  themselves  to  God,  and  might  live 
for  and  with  Him  for  ever,  sharers  in  His  own  glorious 
life  of  love  which  is  perfect  self-oblation.  God  could 
not  have  manifested  His  love  more  completely  than  in 
making  a  race  of  beings  that  they  might  be  sharers  in 
His  own  life  and  joy  for  ever,  except  indeed  in 
what  He  has  done  since  to  make  men  still  the  sharers 
in  His  life  although  they  had  refused  Him.  And  if 
man  had  from  the  first  fulfilled  God's  purpose,  true 
sacrifice  or  giving  of  himself  to  God  would  not  have 


THE   EUCHARISTIC   OBLATION        69 

been  a  painful  one.  On  the  contrary,  he  would  have 
given  himself  most  joyously  and  lovingly,  as  a  bride 
gives  herself  to  the  husband  she  loves.  No  doubt 
Christ  would  have  become  Man  to  enable  the  race,  as 
He  does  now,  to  share  in  His  own  perfect  life  of  son- 
ship,  which  consists  in  the  eternal  act  of  joy  and  love 
by  which  He  gives  Himself  to  the  Father  in  the 
Godhead. 

But,  alas !  man  refused  to  give  himself  to  God  and 
chose  to  live  for  himself  instead.  And  this  refusal 
brought  into  the  race  all  the  confusion,  pain  and  sin- 
fulness  which  have  had  such  awful  manifestations  ever 
since.  The  whole  race  became  so  selfish — there  was 
such  an  overwhelming  tendency  to  sin  in  the  whole 
of  humanity — that  no  man  could  give  himself  to  God 
perfectly,  and  no  one  could  give  himself  at  all  without 
much  struggle  and  pain.  Then  Christ  became  Man  ; 
made  Himself  part  of  this  sinful  race  ;  put  Himself  at 
the  head  of  it  that  He  might  conquer  all  the  sinful 
tendency  that  was  in  the  race  ;  might,  in  spite  of  it  all, 
offer  Himself  in  human  nature  perfectly  to  God,  /.  e. 
fulfill  all  His  will  in  perfect  obedience,  and  so  recreate 
human  nature  ;  and  that  He  might  then  impart  this 
re-made,  holy  human  nature  to  all  the  other  members 
of  the  race.  The  effect  of  this  is  to  be  that  at  last  all 
men  can  offer  themselves  whole-heartedly  to  God, 
and  so  be  sharers  in  His  life  of  love  for  ever,  that  God's 
original  purpose  of  love  for  mankind  may  be  fulfilled 
in  spite  of  man's  refusal  and  the  appalling  wickedness 
which  has  resulted  therefrom.  The  sole  _purpQse, 
therefore,  of  Christ's  Sacrifice  of  Himself  in  our  nature 
is  that  all  men  may  sacrifice  or  give  themselves  in  like 
manner  to  God.  So  long  as  there  is  one  man  who 
does  not  do  this,  God's  heart  cannot  be  satisfied.  He 
must  go  on  working  and  pouring  out  His  life  for  men 
till  they  have  all  been  brought  to  be  sharers  in  His 
own  glorious  life.  For  God  cannot  love  men  only  a 
little.  He  must  go  on  giving  Himself  to  them  till 
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they  have  attained  to  the  highest  possible  condition 
of  life  and  joy. 

Let  us  now  go  on  to  consider — 

How  Christ's  Sacrifice  is  offered  in  and  through 
the  Eucharist. — Through  the  Eucharist  the  Sacrifice  of 
Christ  which  is  offered  to  God  becomes  extended,  i.  e. 
it  embraces  the  sacrifice  of  more  people.  Let  me 
try  to  make  this  clear.  On  Good  Friday  when  Christ's 
Sacrifice  became,  as  in  a  true  sense  it  did,  complete 
on  the  Cross  (i.  e.  when  He  had  offered  Himself  in  all 
parts  of  His  human  nature  completely  to  His  Father 
and  so  made  the  salvation  of  the  whole  of  humanity 
possible),  it  was  the  offering  of  Christ  Himself  alone  and 
no  other  members  of  the  race  shared  in  it.  But  since 
the  time  that  our  Lord  began  to  impart  His  ascended 
human  life  to  His  disciples  until  this  day,  His  offering 
has  included  the  offerings  of  more  and  more  disciples 
who,  through  the  power  of  His  life,  have  been  able  to 
offer  themselves  whole-heartedly  to  God.  Think  what 
is  included  'now  in  the  Sacrifice  of  Christ  which  is 
offered  in  the  Eucharist  all  over  the  world.  It  in 
cludes  the  perfect  self-oblation  of  all  the  Saints  in 
heaven — already  "a  great  multitude  which  no  man 
could  number  out  of  every  nation,  and  of  all  tribes, 
and  peoples,  and  tongues."  It  includes  the  offerings 
of  all  the  members  of  the  Church  in  Purgatory,  who 
are  gradually  realizing  what  living  for  Christ  means, 
and  are  coming  to  do  it  more  and  more  perfectly.  It 
includes  also  the  self-oblation  of  all  Christ's  faithful 
disciples  on  earth  who,  amid  much  temptation  and 
many  failures,  are  trying  to  live  for  Him.  And  as  year 
succeeds  year  Christ's  Sacrifice  becomes  more  and 
more  extended,  more  and  more  people  give  themselves 
to  His  service  here,  and  then  pass  into  the  next  world 
where  they  learn  quickly,  we  may  be  sure,  how  to 
make  their  offering  perfect.  Thus  gradually  Christ 
works  His  way,  as  men  will  let  Him,  towards  the  final 
consummation  to  which  the  whole  Church  looks  for- 
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ward  when  His  Sacrifice  will  be  complete,  i.  e.  when 
it  will  include  the  whole  redeemed  race  of  man  ;  when 
all  who  were  opposed  to  Him  shall  have  been  sub 
dued  by  His  love  ;  when  death,  the  last  enemy,  shall 
be  abolished.  Then  the  whole  purpose  of  God  for 
man,  for  which  He  sent  His  Son  to  suffer  and  die,  will 
be  accomplished.  Then  Christ  our  Saviour  will  see 
the  whole  result  of  the  travail  of  His  soul,  and  will  be 
satisfied.  Then  He,  who  on  Good  Friday  committed 
Himself  aione,  as  the  first-fruits  of  Humanity,  into 
His  Father's  hands,  will  deliver  up  the  whole  kingdom, 
the  whole  redeemed  race  with  Himself  as  its  Head, 
to  God,  even  the  Father,  "  that  God  may  be  all  in  all  " 
(see  I  Corinthians  xv.  20-28).  That  will  be  the  final, 
perfect  Euchirist,  the  joyous  and  altogether  loving 
"  sacrifice  of  praise  and  thanksgiving "  of  the  whole 
race. 

Meanwhile  ve  are  all  called  to  give  ourselves  for 
God's  service  so  that  we  may  do  all  we  can  to  bring 
about  this  glorious  consummation.  What,  then,  is 
the  sacrifice  we  are  to  offer  in  each  Eucharist  ?  It 
is  to  include  the  sacrifice  of  ourselves.  Otherwise  we 
are  not  truly  offering  the  sacrifice  of  Christ  at  all. 
St.  Augustine  taight  this  centuries  ago,  but  the 
exposition  of  the  Church's  teaching  which  he  gave 
in  this  matter  ha;  been  strangely  disregarded.  In 
the  Prayer  of  Obation  in  our  English  Liturgy  this 
truth  is  made  plan.  The  priest  says  in  the  name 
of  the  congregation  "  and  here  we  offer  and  present 
unto  Thee,  O  Lord  ourselves,  our  souls  and  bodies, 
to  be  a  reasonable  holy,  and  lively  sacrifice  unto 
Thee.  .  .  .  J]  If  we  not  only  say  that  but  also  do 
it,  then  Christ's  Eucraristic  Gift  to  us  has  its  destined 
fruit.  If  we  do  not  offer  ourselves  along  with  the 
sacrifice  of  Christ,  tlen  we  are  but  trying  to  offer 
something  that  may  co  instead  of  our  offering  of  our 
selves,  which  is,  as  I  siid,  to  defeat  God's  purpose  for 
us.  Let  us  ponder  o\er  this  till  we  realize  the  reason 
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why  Christ  gives  us  Himself  in  Holy  Communion — 
till  we  realize  our  true  part  in  the  great  all-embracing 
Eucharistic  Sacrifice.  When  we  do,  then  we  shall  be 
ready  to  offer  ourselves,  our  souls  and  bodies,  for  the 
service  of  God  and  our  fellow  men,  relying  on  the 
life-giving  power  of  Christ  to  enable  us  to  persevere 
in  our  offering. 


CHAPTER   VIII 

OBLATION    AND  VOCATION 

I  WISH  now  to  ask  you  to  consider  one  or  two 
ways  in  which  our  Lord  may  be  calling  some,  or 
perhaps  very  many  among  you,  to  give  yourselves  to 
Him  for  special  service. 

Most  of  you  are  now  at  the  beginning  of  your 
career.  You  are  probably  seeking  to  find  out  what 
your  life's  work  is  to  be.  I  need  scarcely  remind  you 
that  if  your  life  is  to  be  of  use  to  God,  you  must  not 
merely  choose  for  yourselves  what  your  future  work 
shall  be,  but  you  must  go  to  God  again  and  again  and 
pray  most  earnestly  that  He  will  show  you  what  He 
wants  it  to  be.  When  men  do  that,  then  God  is  able 
to  manifest  His  purpose  for  them — to  give  them  a 
vocation,  as  we  say.  But  it  is  not  enough  to  pray, 
and  then  expect  God  to  call  you  in  some  sudden 
wonderful  way  as  a  dream  or  vision,  or  by  words 
sounding  in  your  ears.  Sometimes  God  calls  men 
like  that,  as  He  called  St.  Paul,  for  instance ;  but  it  is 
not  His  normal  way.  Usually  He  seems  to  expect  us 
to  study  His  ways  as  they  have  been  manifested  in 
history  :  to  find  out  how  He  has  called  men  in  the 
past,  or  whole  bodies  of  men  or  Churches,  and  under 
what  circumstances.  And  it  may  be  that  those  who 
have  been  sent  to  you  from  a  distance,  as  we  now 
have  been,  and  who  can  see  your  Church  as  a  whole, 
and  compare  its  circumstances  with  those  of  other 
parts  of  the  Church,  may  be  able  to  help  you  in  this. 
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At  any  rate  I  will  try  to  say  what  is  in  my  mind,  in 
the  hope  that  it  may  help  some  of  you  to  see  what  our 
Lord  wants  you  to  do  with  your  lives. 

I  think  it  will  be  best  to  speak  first  to  those  of 
you  who  are  married,  and  then  to  those  who  are  not. 
But  let  me  say,  by  way  of  preface,  that  in  what  I  try 
to  suggest  to  you  I  am  not  to  be  understood  to  be 
contrasting  the  two  conditions  as  though  one  were 
"  higher  "  than  the  other.  As  St.  Paul  said  :  "  Each 
man  hath  his  own  gift  from  God,  one  after  this 
manner,  and  another  after  that  ...  as  the  Lord  hath 
distributed  to  each  man,  as  God  hath  called  each,  so 
let  him  walk  "  (i  Corinthians  vii.  7-17).  But  the  two 
states  are  very  different  states,  and  therefore  the 
vocations  that  come  to  men  must  differ  considerably 
according  as  they  are  living  married  lives  or  unmarried. 

It  seems  certain  to  any  one  of  us  who  watches 
your  Church  and  its  circumstances,  and  regards  it  in 
the  light  of  past  history,  that  God  must  be  calling 
your  Church  as  a  whole,  and  therefore  very  many 
of  you  from  whose  ranks  the  future  leaders  and 
teachers  in  your  Church  will  probably  come,  to  devote 
yourselves  to  the  work  of  converting  the  Hindus, 
Mussulmans  and  outcasts  who  surround  you,  and 
then,  when  that  work  is  well  in  hand,  to  go  out  to 
other  parts  of  India  and  witness  for  Christ. 

Hence  those  of  you  who  are  married  are  not  to  be 
content  to  say  :  "  We  have  our  wives  and  families  to 
look  after :  charity  begins  at  home."  It  is  true  that 
it  does,  and  that  you  will  not  be  called  to  neglect 
your  own  families  in  order  to  do  work  for  others.  But 
it  is  equally  true  that  charity  soon  ceases  to  be  charity 
if  it  ends  at  home.  It  quickly  degenerates  into 
selfishness,  which  may  be  none  the  less  selfishness 
because  it  has  a  good  deal  of  affection  about  it.  In 
the  first  place,  most  of  you,  I  suppose,  are  living  with 
non-Christians  as  your  neighbours ;  or  have  many 
outcasts  working  for  you.  There  can  be  no  doubt  at 
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all  that  our  Lord  gives  you  Holy  Communion  in  order 
that  you  may  spend  the  life  you  receive  on  these 
people  as  well  as  on  your  own  families.  This  no  doubt 
you  realize.  But  I  would  suggest  that,  in  addition 
to  this,  or  in  order  to  do  this  better,  it  may  be  possible 
for  many  of  you  to  combine  and  form  yourselves  with 
your  wives  and  families  into  some  kind  of  community. 
There  have  been  in  the  Catholic  Church  from  time 
to  time  associations  like,  e.g.,  the  Third  Order  of 
St.  Francis  of  Assisi,  which  have  been  intended  to 
enable  married  people  to  form  spiritual  combinations 
through  which  their  usefulness  as  instruments  for  the 
spreading  of  Christ's  kingdom  has  been  vastly  in 
creased.  Since  I  know  so  little  of  your  circumstances, 
perhaps  I  had  better  content  myself  with  suggesting 
this  and  reminding  you  of  what  has  been  done  in  past 
times  in  the  Church.  You  will,  I  am  sure,  pray  often 
to  our  Lord  that  He  will  tell  you  how  you  can  be  of 
the  most  use  to  Him,  and  that,  if  He  does  wish  such 
associations  to  be  formed  in  your  Church,  He  will 
raise  up  some  leader  or  leaders  who  are  wise  enough 
and  humble  enough  to  begin  such  movements.  It 
may  even  be  that  our  Lord  desires  most  of  the 
Missionary  work  inside  your  own  country  to  be  done 
through  such  associations  of  married  people,  so  that 
those  who  are  unmarried,  and  therefore  free  to  go  far 
afield,  may  work  and  witness  for  Him  in  other  parts 
of  India. 

I  desire  to  address  the  remainder  of  what  I  have 
to  say  to  those  of  you  who  are  unmarried.  You  will 
bear  in  mind  the  exhortations  which  St.  Paul  gave  to 
the  unmarried  of  both  sexes  in  I  Corinthians  vii.  25-38. 
St.  Paul  was  always  careful  to  proclaim  the  sanctity  of 
the  married  state.  If  he  had  lived  till  now  and  had 
seen  what  wonderful  schools  and  centres  of  love  the 
married  lives  of  holy  Christians  have  been  in  all  parts 
of  the  world,  he  would  no  doubt  have  used  stronger 
language  still  on  the  subject.  But  he  also  saw  the 
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tremendous  need  there  was  that  as  many  men  and 
women  as  possible  should  be  able  to  devote  themselves 
wholly  to  the  service  of  Christ's  Church,  unfettered  in 
any  way  by  the  cares  which  necessarily  accompany 
the  married  life.  This  need — what  he  called  "  the 
present  distress  " — is  certainly  no  less  in  our  time  and 
in  India  than  it  was  when  he  spoke.  Has  there  ever 
been  a  time  in  the  history  of  the  world  when  men  and 
women  who  are  entirely  free  to  go  anywhere  and 
spend  themselves  wholly  for  Christ's  sake,  were  more 
needed  than  they  are  in  India  to-day  ? 

You  will  remember  also  how  our  Lord  said  that, 
though  there  were  in  His  time  comparatively  few  who 
could  receive  the  call  to  remain  unmarried,  He  greatly 
desired  that  those  who  were  able  should  do  so.  "All 
men  cannot  receive  this  saying,  but  they  to  whom  it  is 
given.  For  .  .  .  there  are  eunuchs  which  made  them 
selves  eunuchs  for  the  kingdom  of  heaven's  sake.  He 
that  is  able  to  receive  it,  let  him  receive  it "  (St. 
Matthew  xix.  n,  12).  I  venture  to  point  out  to  you 
further  that  those  of  you  who  are  being  called  to 
remain  unmarried  for  Christ's  sake  are  probably  called 
to  do  more  still.  Though  your  country  is  so  far  in 
advance  of  Bengal,  where  I  live,  in  all  important 
respects  (because  it  has,  compared  with  Bengal,  such  a 
rich  abundance  of  Christian  life),  yet  in  one  respect  the 
Church  in  Bengal  can  set  you  an  example.  For  there 
is  an  Indian  Brotherhood  and  Sisterhood  in  it — com 
munities  of  people  who  are  trying  to  obey  literally 
the  call  of  Christ  to  leave  all  and  follow  Him.  They 
are  at  present  very  small,  it  is  true,  but  they  do  (it 
seems  to  me)  point  the  way  to  you.  It  seems  as 
certain  as  anything  of  the  kind  can  be,  that  our  Lord 
desires  such  communities  to  be  formed  in  your  Church. 
Both  the  teaching  of  past  history  and  the  peculiar 
condition  of  the  Indian  people,  as  well  as  minor 
indications  which  we  have  lately  had,  seem  to  point 
clearly  to  this.  Our  own  country — England — as 
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well  as  most  of  the  other  countries  of  Europe,  were 
converted  to  Christ  chiefly  through  such  monastic 
communities.  And,  speaking  generally,  the  most 
devoted  Missionaries  who  have  gone  into  the  other 
parts  of  the  earth  have  been  members  of  such  com 
munities.  This  has  to  be  acknowledged,  however 
much  we  may  recognize  and  thank  God  for  the  devoted 
labours  of  Missionaries  of  other  kinds.  Now,  since 
this  has  been  the  case,  it  seems  certain  that  India 
could  be  brought  to  our  Lord  most  quickly  and  effec 
tively  through  such  communities  of  men  and  women, 
for  the  Indian  people  believe,  to  a  far  greater  extent 
than  the  people  of  Europe  do,  in  "  giving  up  all  for 
religion."  They  will  never  be  converted  to  become 
the  faithful  disciples  they  can  become,  by  a  com 
fortable  easy-going  sort  of  Christianity.  If  Christ's 
life  is  to  be  manifested  to  them,  it  must  be  done 
chiefly  by  countrymen  of  their  own  who  are  manifest 
ing  His  self-sacrifice — who  are  giving  up  everything, 
as  He  did,  for  the  salvation  of  their  fellow  men ; — 
not,  observe,  by  men  who  are  forsaking  the  world 
and  retiring  from  their  fellow  men  to  seek  their  own 
salvation,  but  by  those  who  are  willing  to  give  up  the 
joys  of  marriage,  the  possession  of  money  and  goods 
and  the  delight  of  going  their  own  way,  that  they 
may  be  able  to  band  themselves  together,  and  thus 
work  in  the  most  effectual  way  to  bring  others  to  our 
Lord.  The  little  Indian  Brotherhood  of  which  I 
speak,  is  doing  this.  The  members  live  in  poverty, 
celibacy,  and  obedience  for  Christ's  sake,  and  they  are 
devoting  their  lives  to  work  among  poor  and  degraded 
heathen  people,  to  many  of  whom  already  their  lives 
have  been  such  a  true  manifestation  of  Christ's  life 
that  they  have  left  their  heathenism  and  come  to  Him. 
In  one  way  or  another  I  have  heard  many  Indians 
talking  about  this  little  body,  and  it  is  manifest  from 
what  they  say  that  there  is  nothing  which  can  at  all 
compare  with  this  as  a  means  of  manifesting  Christ 
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to  the  peoples  of  India.     Another  indication  of  this  is 
the  following : — 

We  have  recently  written  a  life  of  St.  Francis 
of  Assisi  in  Bengali,  and  it  is  astonishing 
how  eagerly  people  have  bought  it  and  read 
it.  It  costs  6  annas  a  copy,  yet  a  large 
number  of  Hindus  have  bought  it.  One 
Indian  editor  asked  for  permission  to  publish 
it,  chapter  by  chapter,  in  his  paper,  permission 
which  we  gladly  gave. 

All  this  shows  that,  though  the  book  is  Christian 
through  and  through,  yet  the  manifestation  of  Christ's 
life  of  sacrifice  in  St.  Francis  and  the  members  of  his 
brotherhood  which  it  records  is  greatly  attractive  to 
the  best  Hindus. 

What,  then,  would  happen  if  they  could  not  merely 
read  about  but  actually  see  Christ's  life  lived  by 
devoted  Indian  Christian  Brotherhoods  like  that  of 
St.  Francis  in  its  best  days  ?  We  can  scarcely  imagine 
what  would  happen.  But  we  can  be  sure  that  nothing 
which  we  have  seen  hitherto  of  the  conversion  of 
Indians  to  Christ  can  give  us  any  idea  of  it.  Christ 
our  Lord  "  emptied  Himself"  wholly  for  us  men  and 
for  our  salvation.  If  the  people  of  India  could  see 
Him  doing  the  same  now  in  bands  of  faithful  disciples 
before  their  eyes,  all  the  best  among  them  would,  we 
believe,  flock  to  Him  and  ask  to  be  baptized  into  Him, 
whatever  their  relations  and  friends  said  ! 

Is  there  not,  then,  abundant  reason  for  believing 
that  our  Lord  is  calling  many  of  you,  His  young 
disciples — you  whose  Church  has  so  many  centuries 
of  Christianity  behind  it,  you  whose  chief  Shepherds, 
the  Bishops,  set  you  so  high  an  example  of  simplicity 
of  life — to  be  among  those  blessed  ones  who  have 
given  up  all  and  follow  Him  ?  Remember  that  His 
call  is  most  likely  to  come,  not  by  vision  or  dream,  or 
in  any  extraordinary  way,  but  as  it  came  (e.g.)  to  Isaiah, 
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i.  e.  that  He  is  pointing  you  now  to  the  condition  of 
heathen  India,  to  the  awful  way  in  which  He  is  being 
insulted  through  idolatry,  wounded  to  the  depths  by 
awful  sin  ;  that  thus  He  is  in  effect  saying  to  any  who 
are  willing  to  hear :  "  Whom  shall  I  send,  and  who 
will  go  for  us  ?  "  And  that  He  is  waiting  for  you  to 
give  the  answer,  one  by  one  :  "  Here  am  I,  send  me  " 
(Isaiah  vi.). 

Lift  up  your  hearts,  then,  to  our  Lord  in  prayer 
again  and  again.  Seek  His  life  again  and  again  in 
Holy  Communion,  that  there  may  remain  no  chains 
which  are  binding  you  to  the  earth,  no  delights  which 
prevent  you  from  understanding  our  Lord's  purpose 
for  you,  or  from  fulfilling  it.  What  could  be  worse 
hereafter  than  to  realize  that  He  had  been  calling  to 
you  constantly  to  give  up  all  and  help  Him  to  win  His 
kingdom,  and  that  you  had  been  so  engrossed  with 
yourselves  that  you  did  not  hear  or  did  not  obey  ? 
But  what  greater  joy  can  be  imagined  than  that  which 
will  be  yours  if  He  can  say  to  you  now  as  well  as  here 
after  :  "  Ye  are  they  that  have  continued  with  Me  in  my 
temptations  and  I  point  unto  you  a  kingdom  (among 
the  people  of  India)  as  My  Father  hath  appointed  unto 
Me."  How  gracious  and  wonderful  are  the  promises 
our  Lord  gives  to  those  who  are  willing  to  give 
up  all  to  follow  Him  !  He  knows  how  hard  it  is  to  do. 
He  knows  that  even  when  the  spirit  is  willing,  the 
flesh  is  weak.  But  He  gives  you  His  life  which  was 
wholly  poured  out  in  sacrifice,  that  it  may  become 
your  own,  and  He  says  to  you,  for  your  encourage 
ment  :  "  Every  one  that  hath  left  houses,  or  brethren, 
or  sisters,  or  father,  or  mother,  or  wife,  or  children,  or 
lands  for  My  name's  sake,  shall  receive  a  hundredfold 
and  shall  inherit  eternal  life  "  (St.  Matthew  xix.  29). 

Perhaps  you  do  not  at  present  see  how  such  a 
Brotherhood  as  I  have  thought  of  could  be  formed  in 
your  Church.  But  you  may  be  quite  certain  that  if 
some,  or  many,  among  you  desire  to  give  yourselves  to 
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our  Lord  in  that  way — to  make  that  your  Eucharistic 
Sacrifice — He  will  raise  up  a  leader  (if  indeed  He  has 
not  already  done  so),  as  in  the  former  case  we  were 
thinking  of,  and  will  endow  him  with  wisdom,  humil 
ity  and  love  for  arranging  details  and  making  a 
Rule.  Pray  for  us  in  non-Christian  Bengal,  as  we  will 
for  you  in  your  Christian  part  of  India;  and  let  us 
do  what  we  can  to  help  one  another,  to  take  our  part 
faithfully  in  the  great  work  of  bringing  the  people  of 
India  to  Christ. 
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